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COMMUNICATIONS. 


THE RIGHTS AND DUTIES OF DIFFERENT DENOMINATIONS 


OF CHRISTIANS. 


(Continued from p. 176.) 


By Christian denominations I mean, those who admit the inspira- 
tion of the Bible, and its fundamental doctrines, and afford credible 
evidence of piety. Churches, composed of persons of this de- 
scription, bearing different names, are extended, and are extending, 
through our land. Within the city, and in the country, they exist, 
in the same local limits; and are continually, by their activity, 
exerting a beneficial influence. ‘These considerations render it 
important that the rights of each denomination should be under- 
stood, both by itself and by other denominations. For, as in a 
civil respect, the States constitute a nation, and yet each State 
possesses its own independent rights; in like manner, though the 
churches of our Lord Jesus Christ are one bh * . they are many 
members, possessing their own independent ri 

1. Every Christian denomination has a per, right to avail 
itself of its own resources, numbers, wealth and enterprise. 

All these are providential advantages, placed in the hands of the 
pious, by our merciful Creator, as constituting the talents which they 
are to occupy till he come. Those who have ten talents, in these 
respects, have nothing to boast of, possessing nothing but what they 
have received ; and those who possess but five, or two, or one, 
have no cause for murmuring or envy. It is God who has made 
the distribution ; and has he not a right to do what he will with 
his own? Shall our eye be evil, because he is good ? 

In some districts of the United States, the Congregationalists 
have had the ascendency; and in others, the Presbyterians ; and 
in others, the Baptists ; while in one State, the Friends led the 
way ; and in some places, the Methodists; and in others, the 
May, 1828. 29 

























































226 Rights and Duties May, 
Episcopalians. There are, in the different denominations, various 
degrees of talent, wealth, and zeal. Some have peculiar facilities 

for acquiring influence with one class of the community, and 
some, with another class. ‘To all this variety of relative advan- 
tage, each denomination is entitled, upon principles of religious 
liberty, as really as men are entitle d to their various civil rights. 
And, on the same principles, each denomination has a right to 
avail itself of its peculiar advantages, provided it does not en- 
croach upon the rights of others. Especially is each denomina- 
tion, in the exercise of its nights, at perfect liberty to state its 
views and arguments on all those points in which it differs from 
other denominations, and to illustrate and defend them, m conver- 
sation, and from the pulpit, and from the press. ‘The exercise of 
this right is regarded, sometimes, as an indecorum, and as an 
attack upon other dencreiiedicas. But if it be limited to direct, 
candid statement and argument, without : aspe rity, or any invidious 
language, itis not an attack upon any denomination. It is giving a 
reason for our own faith, and contending for it earne stly, as we are 
required to do; and is one of the ways employe -d by Providence, 
to invigorate sanctified intellect, and e licit truth. No one has any 
cause to complain that the Episcopalian attempts to establish the 
superiority of bishops to presbyters; nor that the Presbyterian 
attempts to establish ministerial parity. ‘The Baptist gives no 
just cause of offence in publishing his peculiar views on baptism 
and church order; nor the Congregationalist, in publishing in 
opposition to those views. All may conduct their discussions in 
such a manner as to make them an offence ; but all may conduct 
them without any such provocation, in the re; adh ar exercise of their 
own rights of edification and self-defence. Much causeless offence 
is taken in such cases from not unde neanding each other’s rights, 
or from an unwillingness that they should be enjoyed impartially 
by all. One limitation only is required in the exercise of these 
adventitious rights. They are to be confined to the use of in- 
tellectual and moral power, wholly exclusive of all legislative and 
political influence. If one denomination, availing itself of any 
adventitious influence, should attempt to augment its own power, 
and cripple the power of other sects, by legislation, this would be 
an injustice not to be endured ; because, however Christians may 
seek their prosperity by legislation — n they are all of one way, 
as the fathers of New England did, yet, when other denominations 
have arisen, and multiplied, no suc b Tezis lative favoritism can be 
allowed. As all contribute according to their property, to support 
the civil government, they have a right to expect from it, exact 
and equal justice. 

2. Each denomination has a right to promote, directly and 

earnestly, its own prosperity. 
It has a right to train up children with a designed reference to 
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their continuance in the way of their fathers; and to provide and 
multiply such a ministry as it approves; and to make such chari- 
table disposition of the time, talents and property, of its members, 
as they approve, and as is likely to give their denomination weight 
and influence in society. 

All men are bound to promote earnestly the religion of Jesus 
Christ, in some form. But when, in the exercise of religious lib- 
erty, men are fully persuaded in the same mind and judgment, 
then they have aright to direct their combined energies to the 
promotion of religion in that particular way which is most pleas- 
ing and edifying to them. ‘This is not selfishness. One de- 
nomination has no claim on another for aid, more than one 
farmer has claims on another for his time and money. They 
have separated from others, and united among themselves, from 
motives of choice and conscience ; and they are at liberty to seek, 
directly and earnestly, the prosperity of their own denomination. 

There is, I am aware, a feeling in many, that ministers, and 
others who exert themselves for the prosperity of their own sect, 
are narrow-minded and selfish. It may just as well be said that 
the farmer is narrow-minded and selfish, who exerts himself to 
bring his own farm into a productive state. Christians may exert 
themselves selfishly for their particular denomination ; but they 
may also exert themselves, with equal earnestness, benevolently. 
The division of labor is the life of secular prosperity; and 
God, in his providence, avails himself of the same principle in 
permitting the existence of different denominations. ‘There is 
but one limitation to the exercise of this right which, at the 
present, occurs to us. One denomination has no right to in- 
termeddle with those, who, in any proper sense, may be re- 
garded as belonging to another denomination. The laborer is 
worthy of his hire. We may not dispossess a man in civil so- 
ciety of the fruit of his labor for our own emolument. And, in 
religious associations, each has a perfect right to the fruit of its 
own laber; and, though every man has a natural right to withdraw 
from his denomination, no other denomination has a right to entice 
him to do ity in any other manner than by letting its light shine, in 
its own proper sphere. 

It would be wrong for two churches of the same denomination 
to endeavor by stealth to supplant each other. It would create 
an insecurity which would destroy all confidence, and a collision 
of interests which would destroy all friendship ; and, as men are 
constituted, it would produce provocation which would end in 
wrath, and strife, and evil speaking, inconsistent with Christian 
fellowship, and injurious to the general interests of Christ’s king- 
doin. For the same reason, it is wrong for different denomina- 
tions of Christians, to endeavor to supplant each other by stealth. 
The entire population in a Christian land, which is unconnected 
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with any denomination, may well attract the benevolent enter- 
prise of all denominations; and in gathering these into the fold 
of Christ, each denomination may make full proof of its zeal, 
enterprise, numbers, piety or we alth. The world, also, is.open 
before us ; and in our judgment, happy, thrice happy, is that. de- 
nomination who will be able to present the largest portion of 
mankind rescued from idolatry, and reconciled to God, by its 
benevolent exertions. And we cannot but indulge the hope, that 
the time is at hand, when the entire zeal of Christian denomina- 
tions will be turned away from pitiful, selfish, irritating efforts 
to proselyte from each other ; and will flow forth, - deep and co- 
pious streams of benevolence, to prosel lyte the world, from the wor- 
ship of idols, to the worship of the living God. 

It was upon this principle, of not interfering with others in the 
benevolent effort to build up the cause of Christ, that Paul kept 
himself aloof from the places where the other apostles had la- 
bored and planted churches; and that the prohibition.was given 
to ministers and Christians, when all were of one denomination, 
not to be busybodies in other men’s matters. Indeed, this is 
a rule, the violation of which, every man condemns, however 
much he may violate it towards others, when the violation of it i: 
made to bear against his own society or denomination. Shouid 
a Congregational minister go into a pe aceable and well ordered 
Baptist, or Methodist, or Episcopal society, and endeayor to plant 
the seeds of doubt, alienation, and schism, in the bosom of those 
happy communities, he would be considered, and justly, as viola- 
ting the rules of the Gospel. 

3. It is a right of Christian denominations, being fully per- 
suaded in their own minds, to be steadfast and immoveable in their 
own way. 

Because under every modification of Christian doctrine or form 
of Christian worship, men may be pious and accepted of God, 
does not follow that all denominations embrace the truth equally ; 
or that, in either way there is the same probability that men will be 
converted, or that they will be equally edified for heaven. It 
is our duty to choose our denomination, and then, fully persuaded 
in our own mind, to worship God in it, in sincerity and in truth. 
Some, supposing it to be a matter of little consequence, to what 
denomination they belong, can scarcely be said to belong to any. 
Today they are here, and tomorrow there. But life is too short 
for a man to live long undecided in what way he will worship 
God, and promote actively his visible kingdom on earth ; and is too 
short, also, for a man to be changing’often from one way of worship 
to another. For the unstable as water, are not those who 
excel, either in personal piety, or public usefulness. Besides, if 
a tree will produce just as good fruit, and just as much, in one 
vineyard as in another; it does not follow, that it ought, every 
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year, to be plucked up by the roots, and set out in another vine- 
yard. Such emigrating trees would soon become trees without 
fruit, twice dead, plucked up by the roots. 

The result of our observation, in the course of a short life, is, 
that the men who are so catholic as to feel no preference for any 
particular denomination, but love all alike, praying and hearing, a 
little here, and a little there, and not much anywhere, are, in 
fact, men of no religious principle, and are only making merchan- 
dise of their religion, to answer the purposes of secular gain, or 
a low ambition. ‘There is a fish in the ocean, which never 
continues in one stay, but floats up and down with the tide, and 
bites only as it happens to meet a hook which is baited. Now 
these tide-fish in a religious community, who are everywhere 
and nowhere, and.bite only asthe tide suits, and the hook is 
baited, are of little value to the cause of Christ, in’ any form. 
They seek their own selves, not Jesus Christ. The interests of 
religion are promoted by a precis sion of faith, and a decision 
of friendship and profession, in some form of public worship. 
This steadfastness of character, when it hinders the invasions of 
proselyting zeal, is sometimes denominated stubborness, prejudice, 
and bigotry. But itis neither. It is a full persuasion of what is 
right, which eve ry man owes to his own soul, and to his ¢ hil lren, 
and to his God. 

Such are the Rights of Christian denominations. The follow- 
ing are some of the relative duties which they owe to each other. 

1. They are called to the exercise of mutual benevolence, or 
good will. 

This is obligatory upon individuals unallied by the ties of civil 
association, and upon all the members of civil communities, and 
even upon enemies. It is that.charity which is the bond of per- 
fectness, i. e. the temper which constitutes perfect society. Its 
obligation results from our relations to each other as intelligent 
beings, and our capacities of enjoyment and. usefulness; and 
exists, independent -of personal character and individual desert. 
The glorious God, who ts love, has set us the e xample. He feels 
benevole ntly omed his sinful family, and has given his Son to die 
for us all, “and sends down his bie sssings upon the evil and the 
unthankful. In the exercise of such benevolence toward all men, 
even enemies, Jesus Christ has bound us by his precept and by 
his example. But surely, on becoming Christians, we do not 
shake off these obligations of universal benevolence. It is the 
very object of the Gospel to revive it in our hearts, and of sancti- 
fication to perfect it under every form which the Christian church 
assumes. “That benevolent regard, then, which Christians owe to 
all men, and even to enemies, they do most -certainly -owe to 
each other. Under the influence of this general benevolence, 
each Christian denomination is bound to regard with pleasure the 
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regular prosperity and usefulness of other Christian denominations; 
and each jis bound to render to the others, all assistance, when 
there is an opportunity, which is not inconsistent with its own 
lawful preservation and prosperity. Benevolence requires us to 
do good unto all men, and even unto enemies, as we have oppor- 
tunity, but especially to those who are of the household of faith. 

2. Christian denominations are bound to regard each other 
with complacency. 

Those feelings which we are bound to cultivate toward individual 
Christians, whom we acknowledge as such, we are bound to culti- 
vate towards churches which we allow to be churches of our Lord 
Jesus Christ. We may perceive in individual Christians, defects 
of character, which we cannot regard with complacency ; but this 
is no reason why we should not regard with approbation whatever 
excellent traits of character we may perceive. And we may see 
in other denominations, what to us may seem defects in organiza- 
tion and in practice ; but this is no reason why we should withhold 
from them the tribute of brotherly love for those things which are 
true, and excellent, and of good report. . The disciples judged, that 
because a man, whom they found easting out devils, followed not 
them, therefore they were to regard him as an enemy ; but Jesus 
told them; No, he isnotour enemy. He may not cast out devils in 
a manner as salutary as that in which you do it; but, if he cast 
them out at all, he is our friend, and is to be regarded as such. 


Now no denomination regards another as promoting the cause of 


Christ, in all respects, in the best manner. All think that their 
way of casting out devils is the best. But Jesus has decided that, 
while we may innocently indulge this partiality in our own favor, 
we must love one another, with a pure heart, fervently. Weneed 
not feel complacency in each other’s supposed defects ; but we 
may, and we must ‘Tejoic e, that the Gospel is preache d, and that 
souls are saved, even though we should think the good done is 
accomplished in a way less perfect than our own. It would be 
asad thing, if real Christians could not be willing that sinners 
should be converte od to God, and fitted for heaven in any .way but 
the very best way, i. e. in any way but their own. 

All associations of men, affording credible evidence of piety, 
united for the maintenance of God’s worship and ordinances, are 
churches of our Lord Jesus Christ, and ought, doubtless, to ac- 
knowledge each other as such. ‘The general obligations of church 
fellowship are unequivocally revealed in the New Testament, and 
nothing, it is admitted, can possibly vacate this obligation when 
real Christians are associated, except some suppose d defects 
in the forms of their associations. But it is a maxim perfectly 
obvious, that forms are important, only as the means of attammng 
an end; and where they have been employed with such a de- 


gree of exactness as secures the end, and all its ordinary bene- 
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fits, the end is not to be abandoned on account of any cir- 
cumstantial variety in the forms by which it is obtained. If 
we were under the Jewish dispensation, the case would be 
different ; for there, everything was local,"nd typical, and ac- 
commodated to the state of. the world, and the exigencies of the 
church, at that time. ‘Thus, to stem the tide of idolatry rolling in 
upon the world, a temple must be built. And there must be dif- 
ferent orders in the priesthood—the high priest, the common or 
officiating priests, and the Levites, including one twelfth part of the 
nation, without inheritance, and living on tythes and offerings. To 
prevent intrusion into the priest’s office, and confusion of the 
order, the mode of consecration was indispensable to the validity 
of the office. And, as one object of this worship of rites, was, 
ina semi-barbarous age, to hold men back from idolatry by the 
senses, and the power of habit; and another, to select as parts 
of God’s worship, things which were an abomination in idol wor- 
ship; and another, to strengthen the social ties, by a convocation 
of the nation at its capital and temple, three times a year; and a 
fourth, to exhibit the strictness of the law, by multiplying rites and 
ceremonies, which, being the occasion of frequent trespass, might 
teach the impossibility of being justified by the law, while the 
instituted sacrifices and atonements should direct them to the 
Messiah and his great expiation ;— it follows, of course, that great 
stress must be laid on forms and exact obedience, and that a holy 
heart could be no substitute for ceremonial disobedience. For, 
by these things the church was then preserved, and the Gospel 
preached. But, when all these ends, which gave to forms mere- 
ly such importance, are answered, and a new dispensation is intro- 
duced, whose distinguishing feature is spirituality, as that of the 
Jewish church was formality; are we at liberty to suppose, that 
the entire, unbroken rigor of the Jewish system, in respect to 
forms, is transferred to the institutions of the Gospel? Nay, that 
the abolished forms of the Jewish theocracy are all concentrated, 
with all their exclusive, indispensable exactness, on some two or 
three rites and ceremonies of Christian institutions? While that 
whole dispensation of forms has waxed old and vanished away, 
and all the local and providential ends have ceased for which it 
was once reared up, and the importance of exactness in forms 
created ; are we to suppose that the formal spirit of this entire 
dispensation is reduced to its quintessence, and poured into two 
or three rites of the Christian church? insomuch, that though all 
the ends of church organization are answered, in the preaching of 
the Gospel, the maintenance of God’s worship, the conversion of 
sinners, the edification of believers, all is still vacated by some 
undesigned mistake in the organization of the church, the investiture 
of its ministry, or the administration of its rites? Our belief is, 
that, under the Christian dispensation, no exact form of public 
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worship, or of church organization, or of clerical investiture, or of 
the administration of ordinances, or of church government, has 
been instituted, with such explicitness, and exactness, and obligation, 
as invalidates the MStitutions or ordinances, if performed in any 
other than in that exact manner. ‘There are, doubtless, general 
rules and principles, sufficient for all the purposes of church 
organization, which are to extend to all countries, and all climes, 
and to exist under all forms of government. But it does not cor- 
respond with the analogy of divine wisdom, or with the analogy 
of the Gospel, as preeminently a spiritual dispensation, that forms 
of uniform, indispensable exactness, should be imposed on all 
people, when the variety of the circumstances in which they are 
to opeyate, renders them easy In some cases, and a yoke of bond- 
age in others; or that our Maker should, without any assignable 
reason but his mere will, lay such a stress on rites, which are only 
the means of spiritual good, as to refuse to acknowledge the 
churches regularly constituted so far as spiritual qualifications 
are concerned, merely on the ground of some unintended, undis- 
covered, ceremonial defgct. In our judgment, the hour has long 
since come which Jesus predicted to the woman of Samaria, 
when all men who associate to worship God in spirit and in truth, 
and who in fact do worship him statedly in this manner, are, to 
all intents and purposes, churches of our Lord Jesus Christ, ae- 
knowledged as such by Jesus himself, and to be acknowledged 
as such by all churches of every name, who in like manner wor- 
ship God. 

These remarks are made with entire good will and brotherly 
love. towards Christians of those denominations, who regard the 
ordination of our pastors, as vacating their authorised ministry, or 
the organization of our churches, by wrong administration of bap- 
tism, as vacating their existence and powers. We regard these 
things only as indications that the perfect day, the full light of the 
Gospel, has not come, which will come, and which, as we be- 
lieve, is near; when the watchmen on the walls of Zion shall see 
eye to eye, and, at the table of the Lord, shall lift up the voice 
together, and sing praises to Him who hath raised them up, and 
caused them to sit together, in heavenly places in Christ. 

But, while it is, in our judgment, a duty which churches, com- 
posed of persons affording credible evidence of piety, owe to each 
other, to maintain Christian fellowship in the ordinances of the 
New Testament; no one church has a right to require this of an- 
other, or to censure or condemn another church, which may not 
be able conscientiously to do what, to others, it may seem to be its 
duty todo. All Christians have a right to associate for the enjoy- 
ment of ordinances in that form, and on those conditions, which to 
them appear scriptural; and no one who cannot comply with these 
conditions has any cause to complain. If there were no other chureh 
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in the world, it would be different; but seeing we may have access 
to churches which can receive us, why should we insist that others 
should receive us who cannot do it conscientiously ? Let Christian 
denominations study the Bible on this subject prayerfully, and culti- 
vate Christian fe llowship so far as they are able to agree, and wait 
patiently for the day, when one Lord, and one faith, and one 
baptism, will unite, in one blessed fellowship, the entire family of 
man. 


vy . 7 > 7* . . 

3. The. churches of our La rd, of different denominations, are 
hound to wnite the ir influ nce and exertions for the re l lon U j 
olga eer HM th eee ce he } ; 
reLi“ion aie morali Ys On ail those rei ports in Ww, Lich tive y are 


happily united. 


There are many things which different denominations cannot 
accomplish alone, which may be reached by their united energies. 
There is an influence of r ligion pon society, which no one de- 
nomination can exert—which the opposition ‘of de nomini itions to 
each other may hinder, and their union easily produce. Now it 
is for the interest of all C nristian denominations, nt the institu- 


tions of Christi: nity be ré carded with re spec ut, and be pl clic uly 
observed; and the concurrent opinion and influence of a i denomi- 
nations would go far to create a public opinion which no man 
could repeal, or lightly disregard. And while this is possible, it is 
doubtless a duty which we owe to God, to endeavor to bring the 
judgment and conscience of the community into a subjection to 
the laws of Christ. Much might be done in this way to prevent 
profane swearing, lewdness, the violation of the § Sabbath, and all 
those vices which war against the soul. 

Even the government of the nation may be made to feel the 
restraining and purifying influence of Christian morality, and may 
be moved, to cooperate, in its proper sphere and manner, in 
strengthening the laws of Christ, and extending the empire of the 
Gospel. * Why should governments respect their constituents, and 
consult their wishes on all subjects, but the ‘subject of religion ? 
God be praised that they are never to legislate for our conscien- 
ces. But if governments often represent the vices of their con- 
stituents, and help to destroy those religious liberties which they 
are established to protect, can any good reason be assigned why 
they should not represent the virtues of their constituents, and 
lend their influence to favor, in their proper sphere and manner, 
those religious institutions which lie at the foundation of civil liber- 
ty? Rule rs are gener: lly dispose e to treat with re spect the | cnown 
wishes of their constituents; and can the churches of our Lord, 
of different denominations, united in so many points of vital interest, 
forbear to combine their influence, and cause their wishes to be 
understood by their rulers, and not be guilty? Why should all the 
moral influence of our sanctified nature be excluded? No doubt, 
the Christian denominations of this land, are called, by the God of 
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heaven, to engage in a great work of pacification, of mutual be- 
nevolence, and public usefulness, of which, as yet, we have 
scarcely formed a conception. 


—~p@—- 


WHICH SOCIETY SHALL YOU JOIN, THE LIBERAL OR THE 
ORTHODOX? 


A Letter to a Friend. 


[The followi ing Letter was addressed to one, who, amid a popu- 
lation divided into the fundamentally opposite religious sects, the 
Orthodox and the Liberal, had not determined to which of them 
he ought to give his influence. The letter now appears in print, 
that all, who are unsettled in their opinions on the comparative 
elaims of the two sects, may be aided in forming a decision; and 
that every candid man, who has joined the ranks of either denomi- 
nation, may be incited to a more thorough examination of the 
principles, and the influence, of the system which he has defended, 
and may diligently inquire whether he has not been opposing the 
cause of God, and the best interests of men. 

As the opposers of free investigation have loudly complained of 
the practice of commending the piety, and of censuring the impiety, 
of any particular sect, the writer has been careful to make no ap- 
plication of his expressions of commendation or of censure. He 
has simply stated the criteria of truth, and added a few remarks 
for the purpose of assisting in making a just application. Such 
an application he invites both the Orthodox and the Liberal to 
make, to their own, and to the opposing, denomination. And he 
earnestly hopes, that every one who regards truth, and fears God ; 
and, especially, that every one who is now in a state of “ halting 
between” the “two opinions” so diametrically oppo site, and sub- 
versive of each other, will consider the que stions proposed as 
addressed to himself; and will, as far as he is able, answer them 
definitely and correctly ; and that, then, he will attach himself to 
that religious society, whether the Universalist or Unitarian on the 
one side, or the Orthodox on the other, which he thinks the 
safer and the better. } 


Dear Srr, You well know that the controversy between 
those who style themselves Orthodox, or Evangelical, and those 
who style themselves Liberal, is becoming, every. day, more prom- 
ment, and more important. Many who once stood on neutral 
ground ; and even some, (more candid than.the rest,) who once 
fought in the lines, and for the cause, of the enemies of truth ; have 
now left.their forbidden stations, and become the decided advocates 
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of what they profess to regard as the system of religion taught by 
Christ and his apostles. Your town, once so harmonious, is now 
divided in religious opinion. And, as an emblem of the division, 
two spires now point up to heaven in your delightful village; and 
two msa, who style themselves ministers of Christ, preach to dis- 
tinct congregations, doctrines opposite in themselves, and, as all 
allow, widely different in their tendency. You, 1 understand, Sir, 
are undecided to which of these congregations you ought, in duty 
to yourself, your family and relatives; and your God, to give the in- 
fluence of your name, and example, and support. As the two de- 
nominations with which these congregations have connected them- 
selves maintain systems of belief, differing so entirely from each 
other in themselves, and in their tendency, it will not, I presume, 
be disputed by the members of either denomination, or by yourself, 
that one maintains the true system, and the other a false system, of 
religion; one inculcates a system beneficial in its influence, and 
the other, a system injurious in its influence. That which incul- 
cates the true and the beneficial system, you will choose to pro- 
mote ; and that which inculcates the false and injurious. system, 
you will choose to oppose. You will then endeavor, first, to ascer- 
tain which is the true, and which the false, system; and, secondly, 
which is the beneficial, and which the injurious, system. 

In order to ascertain which system is the true one, you will, dili- 
gently and impartially, compare the doctrines of each with the 
Scriptures. The peculiar doctrines of the Evangelical system, 
are,—that Christ is God; that man by nature has no supreme love 
to God ; that all men are required to change from a state of entire 
sinfulness, to a state of holiness, exercising supreme love to God, 
and impartial love to men; that men are justified by faith only 
through the atonement of Christ ; that the Holy Spirit is God, and 
is the author of all actual holiness in our fallen race; and that, 
unless men, in this life, are radically and essentially changed in the 
temper of their hearts, they will, in the future life, be punished 
endlessly. The Liberal system is maintained, with some modifi- 
cation, by two classes of nominal Christians, the Unitarians and the 
Universalists. You will perceive by the sequel, that both of these 
classes embrace essentially the same doctrines. ‘They both resort 
to the same arguments in defending their opinions ; are both op- 
posed, diametrically, and, in substance, equally, to the system 
of the Orthodox; are both regarded by the Orthodox, as really, 
and, in the same manner, dangerous; in your town, and in many 
other places, the advocates of both are hi armoniously united in one 
religious society, under one minister, whom they equally approve. 
They may, therefore, both be ranked under ‘the same title,—a 
title, for which, both, with equal zeal, contend. 

The peculiar doctrines of Universalism are,—that man by nature 
has in his heart some moral goodness; that he is not required to 
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change entirely his affections with regard to God, and other beings; 
> ) z 

and that all men, virtuous or vicious, will, in some way. be even- 

tually saved. The peculiar doctrines of Unitarianism are,—that 


sense, make an atonement for the sins of men; that tle: Holy 
Spirit is not a divine Person; that man has by nature, some moral 
goodness in his heart; and that he is not required to change, en- 
tirely, his affections from selfishness to benevolence. On the sub- 
ject “of the duration of future 


our Saviour is infinitely inferior to God, and did not. in any prope! 


punishment, the Unitarians have not 


so generally and unequivoc ‘ally declared their opinion. Some ex- 
pressly deny the doctrine of endless punishment. Others have in 
their pulpits, and published writings, expressed no opinion on the 


subject; nor is there any evidence on ut they believe the doctrine 
As a denomination, no Unitarian, [ presume, will censure me foi 


saying, they disbelieve the doctrine of future endless punis shment. 
It is then, Sir, I suppose, obvious to you, that Unitarianism and 


Universalism, (though not, in all cases, alike explicit on the same 


points,) in their characteristic, essential points, so nearly agree, that 
they may, as to all practical purposes, and without impropriety, 
be denominated one system; and that this system, styled th 
Liberal, system, is, in its characteristic, essential points, entirely dif- 
ferent, and iceaily contrary to the system, denominated Ortho- 


dox. Which then, of these contrary systems, is the frue one? ‘l’o 
answer this question, you will not inquire first and solely of your 
own reason. You will remember, that God kuows, better than 
man, whether we have naturally no true holiness, whether we must 
be.born again, and whether any will go away into everlasting pun- 
ishment. Go then, to the sacred Scriptures, and compare both of 
these systems with this ungrring standard ; and when you have 


ascertained which of them God has taught in his word, you will 
be prepared to decide, and to act vigorously for God and for his 
truth. 

You will next proceed to examine the comparative influence of 
the two systems on the conduct of men. Here it is to be remem- 
bered, that, even on the supposition, that each system is, to a limit- 
ed extent, beneficial, when considered s« parately from the other ; 
still, if the Liberal be found more beneficial than the Orthodox, 
or the Orthodox more beneficial than the Liberal, when viewed 
in comparison with the opposite system, then, in either case, the 
latter must be pronounced injurious. For it robs mankind of a 
greater good, which, but for it, would, in the case supposed, have 
been conferred. Whether each system, viewed by itself, is to be 
regarded as, to some extent, beneficial, I shall not stop to inquire. 
For the sake of facilitating the investigation which | recommend, 
I propose that, instead of inquiring, simply, which is the useful, and 
which the hurtful system ; you inquire, which is the more useful of 
the two, and which the more hurtful. 
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And here it 1s necessary that you constantly bear in mind the 
correct idea of a beneficial, and of an injurious system of theology. 
A beneficial system, you instantly say, is that, which produces 
good effects ; and an injurious system is that which produces bad 
effects. But what are good effects, and what bad effects? Good 
effects are, humble and habitual prayer to God ; delight in medi- 


tating on his character, in reading his word, and attending to his 
ordinances; activity, and self-denial for the promotion of his 
- 1: 


beings, by sending to the 


cause; exertions to benefit our fellow 


destitute the pure Gospel, by imparting religious - instruction to 
those who need it, particularly to the young, and by relieving the 
temporal wants of the poor and distressed. ‘These effects are the 
best effects that can be produced on society. Reason teaches, the 
Bible teaches, that there can be no effects better thanthese. Thi 
example of all good men teaches the same. No one ever per- 
formed these duties aright, without meeting the approbation of 
God ; and no one who neglected the right performance of them 
when the performance was possible, ever received the divine ap- 
probation. These are the duties, th disposition to perform which, 
constitutes supreme love to God, and good will to men. The op- 


posite to these duties are bad effects. Negl ct of prayer, a re- 


ligious meditation ; inattention to the Bible, and the ordinances of 
God: refusal to de ny one’s self for the cause of God, and to exert 
one’s self for the good, both spiritual and t nporal, of men; al 
these are pernicious effects, even of heathen mythology, and \ istly 
more so, of professed Christian revelation. 

lam aware, that there have been licentious, and, among all can- 


a aes cs ia ius ma id 
did men, ill reputed writers, who have sophistically started doubts 
— 


whether the duties which have been enumerated, can be safely de- 


° . 1 _e s : 
nominated good effects; and whether a system which produces 


1] 


1 
them, can be called more | 


ene ficial than one which pre duces 
them not. That is not the beneficial system, say such writers, 
which secures the performance of these specific duties; but that 
system is the beneficial one which promotes, in the general, love 
to God, and good will to men; which induces men to live as ou 
Saviour lived. But is not love to God the same feeling with 

disposition to converse with God, and extend his cause? Is not 
love to men identically the same feeling with a disposition to pro- 


moie thew temporal and eternal good? And what was the life of 


our Saviour, but a life of prayer, of self-denial, of philanthropic 
exertion, and, emphatically, of 1 issionary enterprise? ‘The life of 
Christ is a complete exhibition of all the duti s which I have men- 
tioned: they are all expressions of supreme love to God, and 
gsood will to men. And no one would ever think of making a 
difference between these duties and love to God and man, but 
for the desire to hide the deformit es of a character. by dive rt 

the mind, from particular and definite objects of ex ntemp tion, 


a Varue and reneral CONC! ntion. 
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I have said, you will choose to give your influence to that 
system which produces the better effects. ‘This you will choose 
to “ for two reasons. 

You will prefer the society of the good, to that of the bad; 
of the better, to that of the worse. You will prefer it, because 
it will be the more pleasing to you. You will expect to derive 
more pleasure from the company of those, who think of God, and 
strive to promote the glory of God and the good of men, of those 
who are the friends of God and man; than from the company 
of those who prefer themselves to God, and their own interest, 
to his glory and the goed of mankind. 

You will also prefer the society of the pious to that of the im- 
pious, because it will be more useful to you. You well know the 
force of example ; that it gives a fascinating ap p arance to what is 
vile, and wicked, and dangerous; that it fixes the character, some- 
times for respectability, and sometimes for the opposite. You 
know, that the heart is better affected by a good, than by a bad ex- 
ample. And do you not think, th: ; you shall prepare yourself for 
a happier old age, and death-bed, by associating with the serious 
and prayerful, than with those who cast off all serious thought of 
God? You will also regard the influence, of associating with the 
pious and virtuous, on your family. You would place a child of 
yours under the instruction of a tutor who is even too scrupu- 
lously temperate, rather than of one who is intemperate. Will 
you not, then, on the same principle, associate yourself and 
family with those who honor God more, rather than with those 
who honor God less? Shall you not part with your children, and 
family, at your own demise, or at their deaths, with a clearer con- 
science, if you reflect that you have surrounded them with men 
whom God loves, and who love a obey God, than if you 
reflect, that you have placed them in such situations that they 
have looked up to irreligious men as their patterns? Would you 
fee] consoled and happy, to leave to your children, as they sur- 
round your bed im your last moments, such instructions as the fol- 
lowing? ‘ My dear children, I have spent my life in acting for 
those who would not pray to God, nor strive to promote His 
cause, nor omit one single self-gratification for Him; who would 
not pray, nor labor for the spiritual and temporal interests of their 
fellow men. I have, by my influence and example, opposed 
those, who I believe have, with sincerity, performed these duties. 
And I am now going to meet my God. My dying counsel 
to you is, that you oppose, as I have done, the active friends 
of your Creator; and favor, as I have done, those of his professed 
friends, who refuse to act for him, who disobey his commands, and 
vilify his sincere and devoted servants.”! 

I will even put the case on another ground. I will suppose that 
you doubt (although no rational being can doubt) whether the act 
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which | have specified be duties to God. Even if you doubt this, 
it will be prudent for you to perform them, if you regard your true 
interest, you will perform them; for the performance of them can- 
not be injurious, and it may be be neficial. Are you not on the safe 
side, when you perform that which may be use ful, and cannot ‘ 
hurtful? Itis the safer way, reasons Bishop Butle sr, to conduct as 
if there were a future state, whether we believe in one or not; for 
there may be one, and our conduct will, in this event, be beneficial 
to us, while, in no event, can it be injurious. So it is safer to con- 
duct as if the acts I have specified were duties, as such conduct 
may be beneficial, and cannot be igjurious, to us; and, especially, 
as the opposite conduct may be injurious, but cannot be beneficial. 
If, then, it be the dictate of prudence for you, Sir, to perform these 
acts, is it not the dictate of prudence to connect yourself and 
family with those who perform them, and refuse to associate with 
a body of men, whose example will tend to lead you and your 
family to neglect them? If you wish to pursue a safe, a useful, 
a pleasing course, you will associate with those, who not only 
inculcate, but practise these duties; and, if you wish to glide 
along, in a dangerous, an unsatisfactory, an injurious course, you 
will unite with those, who neither inculcate nor practise these 
duties. Undoubtedly, you will prefer the former. 

The second reason why you will prefer to give the sanction 
of your name to that system which produces on its adherents the 
better effects, is this; the more beneficial system is the true 
system. Either the Liberal or the Orthodox system, it is ad- 
mitted, is the true system. ‘That system which is from God, is 
true ; that which is from man, is false. We know that God gave 
us His system to have a good influence upon us, to promote piety 
in our hearts, and make us obedient to him. ‘This was the design 
of the Deity in giving us a revelation. Here then, are two sys- 
tems; one of them (which, is yet to be determined,) is beneficial, 
the other is injurious ; or, in milder language, one is more benefi- 
cial than the other. And one of them is from God, and the other, 
not. Is that from God which does not accomplish the designs 
of God, which is not beneficial ; and is that from man which does 
accomplish the designs of God, which is beneficial, far more so 
than the other? Has man devised a system of truths, differing 
from that of Omniscience, and better adapted to promote the de- 
signs of Omniscience, than its own? Is man wiser than Wisdom? 
Is he more benevolent than Infinite Love? Will God bless a sys- 
tem directly contrary to the true one; and nullify the force of those 
doctrines which are true, and which He has taught? From false- 
hoods of men, will good effects flow; and from the eternal truths 
of heaven—truths given to us at vast expense, will no good effects, 
or but inferior good effects, proceed ? 

As either the Liberal or the Orthodox system is. from God, 
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and as reason teaches that the system which, in the better manner, 
answers the design of God, is from Him ; so the Bible le aches, 
that the system which is ada ipte d the more effectually to —— 
piety, is divine ; and that which is not adapte -d to promote piety, is 
not divine. ‘The whole current of Scripture forges the conviction 
upon our minds, that the doctrines which God has revealed are 
* profitable,” and “perfect, converting the soul;” that false systems 
are ruinous, “causing” men ‘to err by their lies, and by their light- 
ness,” and that those, who teach false systems, “shall not profit 
the people at all.” _ It is as evident from Scripture, that a true 
system cannot, unless wickedly abused, produce evil effects, and 
a false system good effects, as that “a good tree’ cannot bring 
forth corrupt fruit, and a corrupt tree good fruit.” And just so 
certain as that ‘every good and every perfect gift cometh down 
from the Father of lights,” is it, that the beneficial system of 
religion is from Him, and the system not so beneficial, is not 
from Him. According to the Scriptures, that system which, in 
proportion as it prevails, is found to promote piety, is true; and 
that which is found to tolerate and encourage sin, is false. You 
will, of course, give your influence to that system which is true. 
Which system, then, produces the bette? effects? Under the minis- 
trations of which are men found to be the more pious and virtuous? 
Look, my dear Sir, around you. Compare the spirit of Orthodoxy 
with the spirit of Unitarianism and Universalism, and decide which 
exerts the holier influence. Ascertain, whether to human view, 
God has as many devoted, humble friends, in an Evangelical as 5 in 


a Unitarian college. Asc -ertain lor yourse il, Wie the r the piet , lil 
a town which enjoys an Orthodox ministry only, exceeds the piety 
in a town which enjoys a Liberal ministry only. Look into your 


own town, and compare the religious f ings, which are exhibited 
by the members of the opposing societies. You find a broad line 
between them, in feeling and practice, as well as in speculation. 
I saynot, whether the wolves in sheep’s clothing are on the Unita- 
rian and Universalist, .or on the Orthodox side of the line. Search 
for yourself, my dear Sir, and go resolutely over to that side where 
holiness and piety prevail. 

Suffer me now to name a few particulars, in respect to which it 
will be proper for you to institute a comparison between the two 
sects in your divided town. 

And, first, I will mention RELIGIOUS MEDITATION AND GEN- 
ERAL SERIOUSNESS OF DEPORTMENT. 

While on earth, and liable, every moment, to be taken from it, 
while a great and good Being, above us, and around us, continually 
protects us from unseen dangers, it is unquestionably our duty, and 
a.duty which no man who is conscious of the dignity of his nature 
can resist, to think much and often of our future prospects, and of 
our bountiful Preserver. The habitual practice of this duty uni- 
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formly produces a seriousness of demeanor, and a disposition to 
devote our time, not to indolence and jesting, but to useful actions. 
“Be sobe eminde d” is a command which is written, on the pages 
of the Bible, and on the character of Christ, and of his apostles, and 
of every good man. As far then, Sir, as you are able to judge of 
internal feeling by outward action, who, do you decide, are the 
more disposed to serious thought, and religious meditation; and who 
the more indisposed to levity, and hilarity, and boisterous mirth, 
the Liberal, or the Orthodox? Who prefer religious meetings, 
or solitary retirement for religious thought, to the diversions of the 
bowling-alley, and card-table? Who the more vehemently op- 
pose, and who wink at, scenes of theatrical amusement? Whose 
conversation has the more of a serious cast, and whose is the more 
tinctured with a. spirit of ridicule.of the pious and devout? Is it 
natural for the Unitarians and Universalists to be grieved in spirit 
by hearing the Orthodox laugh and jest on solemn subjects—death, 
eternity, and human sins? Or is the reverse the case? Who feel 
the more at home, when in conversation on serious themes, and 
when rebuking*the contemptuous spirit of the scoffer at religion ? 
And who feel the more at home, and excel the more, in jesting, and 
bantering, and profane mirth? If the Liberal system makes men 
prefer* serious to vain conversation, solemnity to hilarity, religious 
thought to the ridicule of sober religion; and if Orthodoxy, as its 
general characteristic, encourages frivolity and thoughtlessness, 
and fails to produce that delight in solemn worship, which Unita- 
rianism and Universalism inspires; then is the Liberal system from 
God, and the Orthodox from man: or else man has devised a 
system, better adapted to promote the good of the world, and to 
prepare for death and eternity, than a perfect God has devised. 
As God is the greatest.and best being in the “universe, and 
as we are under infinite obligations to him for creating and preser- 
ving us, we are bound to love him supremely ; and, consequently, 
when occasion offers, to delight in denying otirselves for the pro- 
motion of his cause. Did our Saviour, during his mission on earth, 
sweat great drops of blood, and die for the cause of God; and 
shall not we suffer some trifling inconveniences, that we may ex- 
tend our Saviour’s name, and plant the mild system which lie 
brought, on that soil which Mohammedanism and Paganism have 
whitened with bones, and in those hearts on which Popery presses 
its leaden hand? Fix it in your mind, Sir, that unless a man deny 
himself, and take up his cross, he cannot be a diseiple of Christ; 
and that the Gospel system is designed to make disciples of Christ. 
And then ascertain, WHICH OF THE TWO OPPOSING SYSTEMS 
MAKES. THE GREATER NUMBER Of SELF-DENWING DISCIPLES; 
and you will’ have conclusive evidence that this is God’s system. 
Under the ministration, then, of which of these systems, in your 
town, does the love of God and man rise so high, as to become a 
spirit of self-denial for the cause of religion? Both the Liberal 
VOL. I. 3] 
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and the Orthodox profess to desire the prevalence of the Gospel 
throughout the earth. Both confess, that, if the Gospel thus 
prevails, it must be extended by the use of means—the sacrifice of 
property and of ease, in circulating the Scriptures, and preaching 
the Gospel, throughout the world. Who, then, in your town, 
appear to desire most earnestly the spread of the Gospel among 
the nations,—that the intemperate, the profane, the impure, the 
wicked in every form, and everywhere, may be changed, and 
humbied, and purified, and saved? Who are the-more cheerful, 
and the more liberal contributors of their bounty to the holy 
work of evangelizing the world; of pulling down the carcass- 
fourtded temples of heathe n deities, and erecting, everywhere, the 
peace-giving.- banner of Christ? And who give the more gene- 
rously for the more extensive spread of the Gospel in our own 
land? Who are the more inclined to consider it a privilege to 
pay the ministerial tax, in your town; and who are the more in- 
clined to repine and complain, when the collector wisits them ? 
Calculate, as far as you are able, the income of your fellow citi- 
zens ; ascertain which is the greater, that’of the Orthodox or of 
the Liberal ; and then ascertain which denomination contributes 
most, in proportion to its property and numbers, to religious uses. 

I imagine that you have completed the investigation, and that 
I hear you say, The Orthodox are not so much disposed, 
as the Liberal, to retrench the expenses of their tables, of dining 
parties, of balls, dancing schools, and theatrical amusements, that 
they ‘may deliver from the galling yoke of superstition, millions of 
wretched and perishing men. And what aggravates the guilt of 
the Orthodox is, they neglect these duties, when they can perform 
them without being ridiculed and taunted by the Liberal, as the 
Liberal, for their self-denying spirit, aré ridiculed and taunted by 
the Orthodox. I only say, then, my dear Sir, if this representa- 
tion is just, JOIN THE society or THE LiseraL. Their conduct 
so much resembles that of the self-denying Saviour, that you 
cannot innocently oppose them. But think again ;—Is the repre- 
sentation just? 

3. Ascertain, Sir, as far as you are able, which society is the 
MORE PRAYERFUL. 

No one will deny, that they,.who are in the regular habit of 
humble prayer, secret and public, are more acceptable to God, 
than those who are negligent of the command, to ‘pray without 
ceasing ;” and.still more than they, who, when they dare, ridicule 
the performance, and evince their dislike of the duty. 

If, then, you wish to determine which system was given by the 
prayer-commanding God, determine whic h has the more praying 
adherents. You can easily "determine, by a person’s depostment 
and conversation, whether he be fre quent in converse with God. 
Who demean themselves in such a manner as proves them to be 


often at the mercy seat; and who, in such a manner as proves 
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therm more inclined ‘to ridicule, than to unite in devotion. Are the 
majority of those, who attend morning and evening prayer in the 
family, Liberal, or Orthodox? Is prayer at the sick bed more 
frequently offered by the Liberal or Orthodox? If you, Sir, *or 
one of your family, were on a dying bed, and eternity were in 
full view, and near,.and every moment coming nearer; whom 
would you desire to visit you, and pray with you, before you, or 
your relative, went into the presencesof God ;. a good and pious, 
or an impious and bad man; a man in the habit of prayer, or 
one.who has always disobeyed God’s commandeto pray; one 
who always speaks reverently of the duty, or one who sometimes 
delights in hearing, and even in encouraging, those who scoff at 
and ridicule all solemn supplication? Undoubtedly, yop would 
prefer the humble, praying Christian. For whom, then, would 
you send; an Orthodox man, or a Universalist or Unitarian ? 
#rom your’ knowledge of the characters of the opposing sects, 
whom could you calculate with the greatest safety, on finding in a 
prayerful frame of mind; the more free, at the moment invited, 
from all levity, the more ready to accept the offer, and to pray with 
fervor and submission? Who, do you judge, from his deportment, 
feels the more at homie, an@ who the more out of his place, and in 
deviation from his usual course, when praying in public for more 
humility, and for his enemies? Would an Orthodox, or 4 Univer- 
salist or Unitarian, prayer-meeting be the greater novelty? Leta 
deist, or an atheist, é6r any open enemy of ail religion, be supposed 
perfectly well ac quainted with the religious charac ter, and habits of 
the two societies in your town. Let him be told, on the evening of 
his hilarity, that there was a meeting of the préfessors of religion con- 
nected with one of the societies for prayer to God, that all unholy 
bickering, and dissipation, and vice might be checked, and true 
morality* and genuine religion become prevalent in the town. 
Would he ask, with which soc iety the members of this praying 
circle were connected? No; he would naturally, at first thought, 
select those persons who hav e maintaineds in his view, the charac- 
ter of the prayerful. And who would these persons be? Would 
he say; ‘It is not in consistency with the character of the Orthodox 
to assemble for this purpose ; but it is just what I might expect 
from the Universalists and Unitarians’? If prevailed on to atterid 
the meeting, would he be surprised, and astonished at the strange 
sizht .of the Orthodox church-members there; and’ would he re- 
port it as an unac¢ountable thing, that they should begir ‘in this 
manner to imitate the Liberal? Or would he rather think it strange 
to find the Dnitarians and Universalists thus engaged ? 

Dear Sir, I sincerely hope, that, for your own good, and that of 
your family, if you find the members of the church connected with 
the Liberal society, farther ‘removed from anything like conte mpt 
of prayer, more humble, and: fervent, and constant, and happy -in 
aevotion, than.their opposers; and if you find, after candid exam- 
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ination, the Orthodox, to all appearance, prayerless, so much so 
that it would. be considered a very singular and irregular move- 
ment, for them to assemble in private meeting for devotion, you 
will join the Liberal society. If just the reverse is true, I hope 
you will join the Orthodox society. 

WHo ARE THE MORE ATTENTIVE TO THE PUBLIC INSTI- 
TUTIONS OF THE GosPBL ? 

We are commanded to keep the Sabbath holy; and the Sabbath 
will be kept holy by Christians, and by those who are not Christians 
it will not be kept holy. . ‘Those who are not correc tly influenced 
by the Gospel, will have at least as strong an inclination to ride 
out for pleasure on this day, to visit and entertain their’ friends, to 
introduce secular conversation and reading, and various kinds of 
amusement, as,to attend church, or read the Bible. Are Unita- 
rians and Universalists, then, more disposed than the Orthodox, to 
indulge, on this day, in unnecessary recreation, to recite anecdotes, 
peruse fictitious and secular publications, visit their friends, and sur- 
round the festive’board? Are the Orthodox more disposed that the 
Liberal, to devoté the day to the service of God, and: more careful 
to avoid its profanation?. Examine, and compare their conduct. 

Which denomination are the mof® attentive to the ministry of 
the word? As this is a divine imstitution, all those who love 
God and are attached*to his worship, will be constant in their 
attendance on the ministry, will mourn and repine when deprived 
of it, and will desire a frequent dispensation ‘of the truth. Who 
then, Sir, are the moré constant at church, and who the more 
easily detained from the house of God? Who are the more discon- 
tented, when the ministry is denied them ; and, who, in consequence 
of their delight in worship, come most frequently to listen to the 
dispensation of the word of God? Who, more generally, on our 
days of public humiliation, sub stitute amusement for: prayer? 
How is it with the institution of the Sacrament? I know, that, as 
all men are imperfect, there is, in all men, an incongruity between 
their deportme nt on ordinary occasions, and the proper deport- 
ment at the Lord’s table. In which church is this inc ongruity the 
greater ? Whose general conduct more nearly corre sponds with 
that which you reasonably expect from those who partake of the 
holy Supper , and have thus ratified a covenant with Jehovah ? 

I might still farther dilate; but I beg of you, apply the prece- 
ding remarks, and answer the preceding questions, in relation to 
all the duties which Scripture enjoins. Decide in your own mind 
who, in your townfare the more engaged to promote the cause of 
truth, and who to promote the cause of thew own party, and, for 
this unmanly and unchristian purpose, to exclude from all honors 
and offices, members of the opposite denomination ; who the more 
disposed to enc ourage the pious, and re prove the impious; who the 
most solicitous to educate religiously their children, to instil into 
the minds and hearts of the young correct views of the divine char- 
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acter and of human duty? Inquire, whether the children of the Or- 
thodox, or the Liberal, are the more generally inclined to ridicule 
sacred, subjects, to profane the Sabbath, and neglect public wor- 
ship ; to frequent, instead ‘of religious assemblies, balls and cotillion 
parties. Who will be most likely to die with the less compunction 
of conscience ?. Who most frequently renounce their past belief 
when they suppose themselves on their dying bed ? 

5. Who ARE THE MORE FREE FROM IMMORALITY AND VICE ? 

You will, of. course, prefer to be connected with a society of 
moral, sather than with one of immoral, men. Now, as God is 
wiser, and better than man, the system which He has given 
us, is, unquestionably, better adapted than any which man has 
devised, to check vice, and restrain the vicious. If, then, vice be 
discountenanced and prevented under the ministration of one, more 
than of the other system; if drunkards, and gamesters, and the 
immoral of every description, do oppose one system, and seek and 
find a quietus to their consciences in the other; is it not evident, 
that one system. is better adapte »d than the other to check vice and 
restrain the vicious ; "and if so, is nioré probably true? You in- 
stantly say, Yes. Lask you, the :n, to look—I will not say into the 
two churches in your town; and ascertain, in which there is the 
more addictedness to slander, to improper conversation, and fo fm- 
moral conduct. I will suppose, that both of the churches are 
equally free from these vices; that it would be considered as unu- 
sual, and strange, and unexpected, that a Liberal professor of reli- 
gion should be disguised with liquor, or profaneness, or lewd 
conversation, as an Orthodox professor. * Nor do I ask you which 
professors are, in general, the farther removed from any suspicion 
of improper demeanor. I suppose all to be equally blameless. 
But there are some immoral men in your town. Where do they 
choose to attend church ? | If they do not attend either meeting, 
which system are they the more inclined to favor? Some immo- 
ral men, I doubt not, may, by their intellectual vigor, discover 
and defend the true system; and some moral men may, from men- 
tal obtuseness, or pre’ judic e, advocate the false system. But, 
general truth, the drunkard will not prefer right kind of pres ac th 
ing, and the sober man prefer wrong. As Christ was stoned, 
and the false prophets caressed, by the enemies of pure and unde- 
filed religion ; so the true system will be opposed, and the false 
one defended, by those who are addicted to vicious indulgences. 

Do then the immoral in your town more generally and heartily 
advocate the Evangelical or the Liberal system? Imagine a scene, 
Suppose yourself, from some necessary cause, to have eptered a 
bar-room, or gambling-hall, or some other pli ice where the disso- 
lute are eusivenaill: As you enter, you perceive that religion is the 
topic of their conversation. Whic a system is it, and which class 
of professing Christians, that is the object of their ridicule and their 
boisterous mirth? Perhaps this corrupt band of “ evil speakers” 
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say nothing of the Orthodox system. Perhaps it is so cold 
and inefficient, and makes so little distinction among men, that 
they think they have no interest to oppose it. Or, perhaps they 
regard | it'as so much. more soothing and encouraging to their vi- 
cious inclinations than the Liberal, that they commend it, and 
those who — it, and those who preac h it. And as the doc- 
trines of ghe Liberal system disturb"their consciences more, and are 
in their way as they slide down to ruin ;,they feel more hostile to 
t, and vent their rage againstrit, and aghinet those who embrace 
it? Perhaps they vilify, and traduce the Liberal clergyman, and 
extol, and approve the Orthodox minister# in your tow n, and 
in neighboring towns; and heap slander after slander on those 
*¢ bigoted zealots,” anid ** superstitious fanatics,” who pretend to 
love their Maker, and to desire the reformation of bad men; and 
who even dare to urges their fellow beings to repent of their sins, 
and’ submit to the Saviour who died for them. _ Perhaps a Libe- 
ral chufch-member, if he should overhear their conversation, 
would, in your opinion, return homeward, sorrowing and grieved, 
that men will thus stifle con8cience, and utter their blasphemies. 
And perhaps an Orthodox professor would return homeward with 
feelings of triumph. Per! haps he would secretly. rejoice (he dare 
nots openly,) that his-systemeis approved, and the opposite disap- 
proved, by what he may cal! the disinterested — unprejudiced ; 
by men who pay no taxes to either society, and of course must 
be candid. And pe srhaps he would whisper to ad lf, that the 
Liberal professors of religion may pray for his church, may*pray 
that the bad influence of his system may be overruled for good, yet, 
as they are quiet, and will not be so turbulent and furious against, 
as the dissolute are for, his favorite system, there is no danger of 
defeat or mortification. Dear Sir, is this scene a natural scene ? 
Has it, what rhetoricians term, verisimilitude ? Reverse the char- 
acters, and how does+it appear? ‘‘ Woe unto you, when all men” 
even the vile, “ speak well of you ; for so did their fathers to the 
false prophets.” 


Ihave now, Sir, stated the doctrines of the Orthodox, and of 
the Liberal systems, and invited you to examine their agreement 
or disagreement with the Scriptures. | have also invited you to 
examine the comparative adapte ition of the two systems to enfore e 
the. acknowledged duties of the Gospel, As | ‘have only stated 
some facts which al] admit, and proposed some inquiries, which I 
hope. you will answer with Christian candor and humility, and have 
not myself pronounced any decision, nor evenexpressed an opinion, 
no one who may read what I have writf®n, will accuse me of de- 
funciation or want of charity. And if both denominations be 
equally attentive to duty, and equally pious, no one can accuse me 
of designing to influence your decision in favor ef either, and against 
the other. If, however, there be a disparity between the two 
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denominations ; if one be more atfentive to duty than the other ; 
then, instead of thinking this letter equally friendly to the cause 
of both, one will think it unfric ndly to its own cause, and designed 
to operate against it. ‘This will be the denomination the more 
deficient in duty. And will it be the Evangelical? If you should 
read this letter before the most influential of the Orthodox in your 
town, and request them to circulate it, would they cons sider it 
hostile to their interest, and be unwilling to circulate it, and shrink 
from the investigation it proposes? If you should read it before 
the leading members of the Liberal society, and desire them to 
circulate it, would they encourage the investigation and the circula- 
tion, and be enc ‘ouraged by it; or would they denounce the letter 
as a weapon of the Orthodox, which the y were requested to wield 
to their own prostration? If it would be their impression that the 
letter was coined in an Orthodox mint, and that in duty to their 
party they must suppress it, or counteract its influence, what would 
give them this impression? Is not the reason obvious? Would it 
not be, that it is seen, and known, and felt, that the Liberal system 
is a dead and inoperative system; ill ‘adapted to reform human 
character and encourage piety; that it is “ unprofitable,” and 
* brings not forth good fruit ;” and that, therefore, it is not from 
heaven; while it is seen, and known, and felt, that there is in the 
Orthodox system, a spirit which produce s the same effects as did 
the preaching of the apostles, influencing man to renounce his 
sins, and Serve God ; that itis profitable, and produces good fruit, 
and is, therefore, Gem God ?. Is not the party, then, whichever it 
may be, that denounces, and shrinks from the investigation, which 
this letter proposes, evidtntly advocating a system which is not 
from heaven ? 

Again, Sir, you do not know what my decision is, for I have 
not expressed it in this letter, nor in any other communication. 
What, Sir, as you read these pages, do you infer is my secret de- 
cision? If [had examined your town, and should now give my de- 
cision ; in whose favor do you think it would be? ‘To which denom- 
ination do you suppose I should give the pre ference? If you think 
that, in my estimation, the Unitarians and Universalists are the more 
prayerful, and self-denying, and pure; and the Orthodox the more 
haughty, and frivolous, and irreligious; the reason is, that, at first 
glance over’the denominations, you see in the Liberal more piety 
than in the Orthodox, and presume that I see the same. If you 
decide that my opinion is in favor of the Evangelical, the reason 
is, that the superior piety of the Orthodox is (so far as you have 
discovered) too obvious to be mistaken ; as the superior brightness 
of the sun is too apparent to be denied. And you have no reason 
to doubt, to which I give the preference, more than to doubt to 
which of the heavenly bodies - ascribe superior brilliancy. For 
one of tlfe denominations has, in general, exhibited to you a spiri it 
so far accordant with the spirit of P the Gospel,’ as to.compel you 
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to answer my questions in its favor; and one of the denominations 
has exhibited a spirit so discordant with the spirit of the Gospel, 
as to compel you to answer my questions against it. It will require 
considerable reasoning and sophistry to induce you to hesitate in 
deciding against it. .Which denomination, then, is it which is de- 
ficient in duty, and inferior in piety ? 

Now, my dear Sir, permit me, in conclusion, to request of you, 
in view of your leaving on your death-bed the recollection to your 
children, that you have preferre od the cause of the self-denying 
Christian, to that of the self- -pleasing opposer 5 in view of your 
reflecting, when in eternity, that you have preferred the prayerful 
to the prayerless ; those whe reverenced, to those who neglected 
God’s institutions; those who discountenanced, to those who coun- 
tenanced the immoral and the profligate ; in view of the self-satis- 
faction arising from all this; in view of the utility, present 
and future, to yourself and connexions, of associating with the 
friends, rather than with the enemies of God; in view of your 
solemn, and weighty, and eternal obligations to defend and support 
truth, and to resist the encroachments of error; in view of all this, 
I request of you, to give yourself and your influence immediately 
to the true system of re lizion, to the best system, to God’s system. 
And, through you, I make-the same request to every person who, 
like yourself, has been hesitating on the all important controversy 
between the friends and enemies of truth. 

Your affectionate Friend, 
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of Isaac R. Butts and Co. 1828. pp. 142. 18mo. 


The utility of revivals of real religion, will be questioned by 
none. whose opinions deserve the least regard. But when we 
inquire, what is real religion, and what is a revival of real religion, 
diverse and discordant answers will be given. So it has been in 
all ages. Men have not willingly, in any age, avowed themselves 
the enemies of God, and truth, and holiness; yet, as it regards 
the real character of God, and the results which may be expected 
to flow from an exhibition of his truth and holiness, opinions have 
been entertained, entirely at war with each other. In such a war- 
fare of opinions and feelings, truth and holiness cannot, of course, 
be found on both sides. If, then, a diversity of opinions exists on 
any subject of great importance, and essentially connected with 
the eternal welfare of the community, the necessity of correct 
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sentiments becomes undeniable; for without these, how can we 
expect correct practice ? 

Such a subject is the one, which the author of the work under 
review, has selected for our consideration. ' However men may 
differ in opinion, as it regards the nature of religion, or of a-revi- 
val of religion, but one opi nion can exist relative to the import: ance 
of the subject. As eternity compared with time, and everlasting life 
compared with everlasting woe, so is this subject, in comparison 
with all others which can ¢laim a careful and imterested attention. 

Such an attention it is likely to receive ; for the events of God’s 
providence are daily rendering it the imperious duty of every man, 
who wishes to retain even the name of a Christian, not to remain 
undecided on a subje ct of such consequence. Revivals are yearly 


increasing, not only 1 in number, but al 


so in power, and in various 
parts of our country. If they are indeed the work of God, who 
would wish to be found contending with his Maker? But if they 
are the result of priestly power and craft, and of overheated zeal, 
and indiscreet, and ungoverned, irrational passion, who would wish 
to ascribe them to the Father of lights, from whom cometh down 
nothing impure or imperfect ? 

Nor let it be forgotten, that, not only is the honor of God con- 
cerned in the decision of this general question, but the salvation, it 
may be, of untold millions is at stake. _ If revivals are absurd and 
pernicious, truly no danger arises from opposing their progress, and 
ascribing them to human folly, or even to a‘ worse cause. But if 
they are indeed the work of ia Holy Spirit, and essential to the 
progre ss of God’s kingdom on earth, those who oppose them are in 
danger, not only of excluding themselves from a P articipation of the 
joys of heave n, but of involving with themselves, in one common 
ruin, all who are so unhappy as incautiously wo! thoughtlessly to 
surrender themselves to be enchained, as the passive slaves of the 
flattering, delusive, and ruinous errors. Besides these immediate 
results, we are to remember that the public sentiment of the nation 
generally, and of coming generations, must be affected by the 
present discussions of the great subject of revivals of re ‘ligion. 

A man might well tremble at the thought of poisoning the foun- 
tain head of a mighty stream, causing it to diffuse desolation and 
death in its course through a-vast population.. But what is this 
compared with the conduct of the man, who sends forth from the 
fountain head of influence, in the centre of a vast reading com- 
munity, a stream of moral poison, producing a death, not only more 
dreadful, in kind and degree, but eternal in duration ; not annihi- 
lation, but that death’of the soul, which consists in endless sin, and 
that endless punishment, which it will deservedly receive from 
the God of truth and justice. 

The bare possibility that such may be the consequences of the 
diffusion of false sentiments on the subject of revivals of religion, 


>> 
VOL. I. J 











250 Review of the Letters of an English Trave lle r, M AY, 


may well cause the man to tremble, who attempts to diseuss a 
theme of such infinite moment. Nor can any thinking man, much 
less a Christian, be indifferent to the tendency and results of a 
discussion of this subject. 

Such is the task assumed by the writer of the work under con- 
sideration ; a work issued in the literary, political, and religious 
metropolis of New England, recommended by the leaders of a 
party, who assume the name of rafional and liberal Christians, and 
circulated and read extensively by an inquisitive population, highly 
excited by the prey: ailing attention to religi m, which is so striking 
a characteristic of the present day. If beneficial in its tendency, 
and regafded with mn me by God, how great will be his 


reward. If pernicious, nothing but repentance can save the author 


from the severest punishment ; and nothing prob 7 will, in facet, 
save from. ruin many, of the multitudes, who have read his weak. 
and imbibed the sentiments and feelings which t exhibits, If 


such are the responsibilities of the author of this work, and if 
such is the interest, with which the community ought to regard his 
efforts, it is natural to inquire, 

Il. Who is the author ? 

i]. What is his object? 

1i1.. What means does he use to attain this object ? 

IV. What has he accomplished ? 

V... What is the general character and tendency of the work ? 

If we shall be enabled to throw light on these points, our readers 
will find-no difficulty in forming such a decision, as the nature of 
the case seems to demand. 

I. In answer to the first. inquiry, we remark, that it is necessary 
to consider two things; first, the real character of the author; and 
secondly, his assumed character. And since his name is not dis- 
closed, we must rely chiefly on imternal evidence. 


We do not think that any attentive reader of this work, ever ac- 
tually mistook it for the production of an English traveller; and, 
notwithstanding all the sa of a pretended familiarity with the man- 
ners and religious peculiarities of old England, and of the Episcopal 
clergy of that. country, and of si rprist at the novelty of our 
American peculiarities, and the parade of notes in the margin, by 
the American editor, intended to elucidate more fully the language 
of his English friend, we cannot even suppose, that the author 


hoped, expected, or intended, to produce the impression that these 
Letters are the actual production of a foreigner. 

If he did, we must say that the assumed character is managed 
ina very bungling way. He has made himself an Englishman in 
name, and in nothing else. No passing traveller could acquire 
such a thorough knowledge of the peculiarities of our religious 
character, and of minute facts, and secret springs of action, as 
would enable. him to represent, or misrepresent them, as the case 
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may be, in the manner of this author. Nor do we sy ppose, that 
any considerate foreigner would have identified himself so com- 
pletely with the interests of a party, as has the author of these 
Letters; so as to accommodate himself exac tly to their wishes, pre- 
so as to ‘6 hailed with acclamation, as a 
fellow laborer in the common cause. And even, if he had been 
willing to do this, still he would be betrayed by his use of language. 
The religious controversies and exeitements of New England, have 





produced local and peculiar usages of language ; espec ially those 
relating to revivals, and to the question between Unitarians’ and 
the Orthodox. No learning or native ability, could enable a’ for- 
eigner at once to clothe his sentiments in the pe culiar language of 


any one of the oppos ing parti ; in a strange land ; much less to 


acquire a perfect far niliarity with the idiomatic ¢ xp! ‘essions ~A two. 
But the author of these T, tters indicates 1 famili Wr ac quain nce 
with the phraseology of bot 1 of the exisicnt r igious pi ities in "this 


country. | If his early education had been in N w England, and 
had been Orthodox; if he had been familiar with the revivals of 
the Orthodox; and if he had studied in one of their seminaries ; 
could he have caricatured their peculiar phraseology more skil- 
fully than he does? And if he were actually a leader of the Uni- 
tarian party here; nay “eae if he were one of our Unitarian 
clergy, could he Qave adopted more exactly than he has, al 
peculiar usages of language, by which that party is so easily distin- 
guished? — Rejecting, therefore, the idea that the author intended 
to hide his real character, we conclude, that he intended merely to 
assume the character of an English traveller. This he had, no 
doubt, a right to. do, if there was no intent to deceive. When 
Goldsmith wrote “his ‘Citizen of the World,’ under the assumed 
character of a Chinese philosopher, he probably considered it 
merely as a pleasant way of exhibiting English peculiarities; and 
if our author chooses to assume a character, in order to exhibit 
our peculiarities, as they would strike a foreigner, we have no 
inclination to object. But — have a right to require, that he 
shall properly sustain the character, and not use it as a mask to 
cover his real purposes, or to give effect to the representations of 
a partisan. 

What then is his assumed character? He presents himself t 
us, as a man of liberal education, trained up in the academic halls 
of Oxford, and a member of the Episcopal church. When carica- 
turing an Orthodox sermon, he says, 


The metaphysical part of this discourse, which was four fifths 


of it, was a piece of as chilling ratiocination, as / ever heard fram 
the mathematical chair at Oxford. The preacher displayed his 
metaphysical apparatus,” &c. p. 45 

Again: “I have just returned from attending two evening meet- 
ings—two in one evening! What will cur 14 Bishop. sa yn. 42 
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Again: ‘I am in haste to finish with what the good Bishop calls, 
this ‘transatlantic madness ;’”’ [meaning the religion of revivals.] 
p. 106. 

So, he speaks of “ our own holy church.” p. 

We see, then, a part of his assumed character. In addition to 
this, he-presents himself to us as a philosopher, a man of candor, 
liberality, and enlarged views, a gentleman of refined manners, 
and a man of eminent piety. After a caricature of revivals, in 
his first letter, he says: 

“In truth, these revivals are very extraordinary things, and [ shall 
think it worth while to phitosophize a little about them.” p. 10. 

Again, after remarking, p. 11, “I never knew a people, over 


] 


whom the clergy had such influence, among whom such a tower- 


ing spiritual hierarchy was built up, as the good and intelligent, 
but after all, very superstitious people of New England ay and 
endeavoring to give an example of it, in a stale anecdote of a 
descendant of Rogers, and remarking, p. 12, “ the clergy still 


rule, though less ostentatiously than in former days,” he proceed 

A revival usually commences with the direct and systematic 
exertion of the pastor. And to begin with the beginning, the first 
inquiry would be, what begins it with him? And here it is, that J 
shall philosophize a little.” pp. 12, 13. 


It is obvious, then, that our traveller is a philosopher. We 
hope not one of those, whom Berke ly would call ** minute philoso- 
phers,” though he seems to be so fond of philosophizing ‘ a little.’ 

Again, after exposing what he deems the enormities of revivals, 
he remarks: 

“‘T must tell you one thing more, before I lay down my pen, and 
that is, what you may have already suspected, that I do not look 
upon these things altogether as you woul have expected me to have 
done. In short, J must take the credit of being somewhat liberalized 


by travel. I find good men everywhere. I begin to think there is 
a mixture of good with evil, and evil with good, in everything; not 
even excepting our own holy church.” p.&. 


| 


We see, then, another part of his assumed character. He is 
a man of candor, Peres me and enlarged views. 

His character as a gentleman is advanta: geously dis playe ‘d in the 
following extra After his candid statements as it regards a 
spiritual hierare rat and after charitably calling the good and in- 
telligent people of New England very superstitious, he’ proceeds 
to remark : 

“In our church there is nothing like it. Our clergy, you know, 
treat us a good deal as other gentlemen of influence and re spectability 
would. The ministers of New England are—gentlemen, some of 
them ; and a good many are not. But, at any rate, they are almost 
all of them rulers.” p. 11. , 
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Then follows his vapid anecdote respec ting Rogers, and his mi- 


nute philosophy « is it regards the mode in whicha revival begins in 
the mind of a clergyman, without whom such fanaticism could 
make no progress. Who now can for a moment doubt that our 
traveller is a gentleman, after such an exhibition of urbanity, char- 
ity, and exquisite regard for the reputation, feelings and influence 


of a large portion of the New Enel: and people and cle rgy? Who 
can deny him the credit, which he so modestly assumes, of being 
somewhat liberalized by travel. “ Somewhat liberalized!” T,an- 
guage so feeble as this does not at all reach the merits of the 
case. We, the good and intelligent people of New England. 
though unfortunat tely very sup rstitious, will yet endeavor to prove 
ourselves grateful, for this complime ‘nt to our understandings, and 
to our ele rey. We most cheert fully admit, that the ideas of thi 
[english traveller, 6f what is gentlemanlike, charitable, and kind. 
are of no common order. But we are.not to suppose, that this 


small. specimen is all of this sort which the work contains. |W: 


shall have occasion, as we proceed, to comment on other exibition 


of the same kind, no less illustrious and uncommon. We ] 
then, another part of the. ch racter assumed by the author of 
these Lv {ters. He is an accol ip! ishe ve vrentleman. 

We shall now proceed lo ¢ xhibit his character as aman ol 
p ety, as derived from his own statements. He severely censure 
the Orthodox in the following language 

This overweening self-complacency is one of the worst traits in 
their religion. They hold themselves up to the people, as the only 
ministers who preach Christ, and their meetings as the only servi 
which have the spirit of Christ in them,” p. 114 

Again he says, 

‘If you were travelling through this country, you might hear 


on.every side, people of the least possible title to any such cont 
dence, persons of the most ordinary capacity and no knowledg 
who, so far from being fit to judge of high spiritual matters, had not 


ia 


got so far as to “cleanse the outside of the cup and the plattér,’— 
persons who, far from being judg s of religious purity and decorum, 
seemed not to have learned the morality of washing their faces— 
you might hear them proudly prono uncing judgment on the purest 
and best men in the country,—denouncing one, and cutting off an- 
other from all hope, and graciously permitting a third to stand till the 
harvest, admitting, with the most solemn and portentous shaking 
the head, that he might be saved, though it would be ‘so as by 


fire.’ pp. 115, 116. 


4 
oO} 


Again, speaking of conversions : 


The notions of conversion which prevail here, and which are 
fostered by these excitements, particularly illustrate this tendency of 
+} 


hem to place every thing in an unnatural and irrational light. Th 
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they so much covet dves, indeed, 
p. 73. 

And those who feel themselves 
thing else, are encouraged to pronou 
the infinite 
complicated qu 
heart!’ p. 11 


sense.” 


ce 


in subject of relic} mn 


; 


stions in the 


‘ 


“ But it is of a higher morality, 
morality as touching all the relatio 


morality of kind thoughts, and f 
judgments, and well governed | 


modesty in the young, sobriety and 


zealous, gentleness among relatives 
p. 123. 
Again, after a long series of 
relizion of revivals, he gives us tl 
** How little of iis true and full d 


saviour yet receive 


our blessed 
Men seem not to be able to be e: 


or rational, without being dull. Th 
conceived of it Authors writ 
they had no comprehension of 


Christian virtue,—as if 
| ] 


ywemn | 


ol 
ones nd cheerful, stric 





idea here is, that men are converted and made Christians in one 
moment : that ce dest ends, not like the calm and refreshing cle Ww. 
slowly developing the growth of n it like the lightning, sud- 
den, irresistible, and béasting eve; natural. . And that which 


forbidd 


nassi 


nolish Trave ll rs 


May, 





seem to blast all natural good 


] 


i 


' 
i 


to be 
ice on tne 


and 


gnorant ol almost every- 
profound st questions 
i 


he 


n subject of 


on t most delicate and 


their neighbor’s 





“ Although a man may be elated with spiritual pride in reference 
to the world at large, he may be, none the | in subjection to a 
system, and to his minister. Extr ften meet here, as they do 
elsewhere. The proudest may be most cowardly and abject 
The most self-sufficient, may be the least independent At an) 
rate, [ am certain that revivals, her | than anything * Ilse to 
fasten the yoke of religious timidity rvience on the mass of 
the people. ‘There never was a people in the world, who had less 
true religious freedom, less true fr om of thought and feeling, 
than a congregation over whom this b ing incubus of a revival 
has settled itself heavily down.” p. 120 

These and other things h the Orthodox, and of the 
friends of revivals in general Let speak of him- 
self, and of his own views of religion and morality: 

“ Religion, you and I believe, is a man If, made holy, pure 
and excellent.” p. 7] 

Arain : after speaking of the unfriendly bearing of revivals on 
a pure and elevated morali y; he FIV s his ideas of such morality : 


was 


that ] 
of 


about to speak—of 
to one another—the 


ns men 
bearing words, and charitable 


yns—the morality that 


f-restraint in the ardent and 


requires 


se | 


and peace among neighbors.” 
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free in thought, and yet bot se. were thi 
incompatible. “That union of opposite qualities, that mi 
the mind, of all that is lofty with all that is humble, t! 


control which springs from co yus and keen sus 





powerful feeling which, from its very power, is calm, that tranquillity 


fiat 


which is touched and rapt, with exquisite religious tenderness—it 


is all, alas! beyond’ the aim and imagination of most good 


is yet to come.” pp. 139,140. 


Certainly, the clergy and the people of New England a1 


} 1 
| 


bound to give all imaginable thanks to this English trav: 





men it 


. ' 
In auty 


I r, for 


f communicating to them at once such’a mass of novel id on tne 
sub} et of re ligion. We are doubtless bound to endeavor hence- 
forth to remember as new discoveries that religion is a man’s self. 
made holy, pure and CXCE ll nt 3 and that orality , as tou l] 
the relations of men to one another, is the morality of kind t rhts, 
and forbearing words, and charitable judgments. We 5 be 
deavor to think much of that union of opposite qualities t min- 
cling in the mind of all that is | fty with all that is humble, that 
severe self-control which spri es from conscious and kee I uscep- 
tibility, that powerful feeling which from its very powel calm 
that tranquillity which is touched and rapt with exquisit igious 
tenderness. We must endeavor to remember, that he has seve \ 
condemned overweentng se lf-e ympleace ney, and proudly 10uUn- 
cing judgment on the purest and best men in the ¢ untry, and pro- 
nouncing ignorantly on the profoundest questions in the infinit 
subject of religion, and on the most delicate and complicated ques- 
tions in the forbidden subject of their neighbor's heart. 

But, alas! what shall we do. We have ; pproved such a con- 
version as is apt to take place in a revival; but this, our author 
asserts, “seems to blast all natural good sense.” We long to 
congregations over whom “this brooding incubus of a re al h: 
settled itself heavily down,” and our author asst rts th * the 

never was a pi ple in the world who had less true religious fre 
dom of thought and feeling than such a congregation.” | then 
can we hope to rise to vl WS, vhic 0, Our aulpor Says, be- 
yond the aim and imagin tion of -mo: ie 0d men.” did 
think, that, in this wide world, men had somewhere | to 
be earnest without being extravagant, or rational wit! bein 


i } r antl ae yy) 
1; lor our author miorm 


dull.”” But we stand correct 


“they seem, in fact, scarcely to have conceived of it. 
indeed, filled with shame when we think how long ow 


tian virtue.” But we are som at cons 1 at the 
that we are not entirely alone. It is melancholy inde: 
how little progress anv one h made hitherto on 





foundest questions in the infinite subject of 


have written on, and our people read on, as if the 


comprehension of the sublim beautiful harmonies « 
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are told, by our author, that such religion “ is ally alas! beyond 


the aim and imagination of most good men: it wt yet to come.” 
But we are cheered and consoled by the thought that better days 
are at hand. Notwithstanding all the folly and stupidity of 


the friends of revivals of religion, as they have been in the past 
ages of darkness, our traveller beholds in imagination a brighter 
day. Hear his language. After giving his own views of a religion 
beyond the aim and imagination of most good men, and yet to 
come, he proceeds : . 


“*May it come quickly! It would, indeed, be the coming of 


Christ in the hearts of men! May it quickly, and may it fully 
come! ‘This would, indeed, be a Revival of religion. Heaven for- 
bid! that the phrase in its proper sense, should lose any of its interest 
to my mind. I have indeed many objections to these things; I have 


one to the very phrase, as it is here used. ‘The very phrase, Revivals 
of religion, carries to my mind the idea of but petty concerns and 
doings, compared with that one sublime revolution, that great rEvi- 
VAL OF RELIGION, to which I am looking. This, to me, and so far 
as the world around me is concerned, is the noblest interest and the 
grandest hope of life—to see poor, misguided, wayward, wearied 
human nature, pursuing at last, its true end, and obtaining its true 
rest—to see these restless and impatient seekers after good, finding 
that which they seek—to see the poor contented, and the rich 
temperate, the lowly high-minded, and the lofty humble, and the 
learned wise, and the votaries of pleasure virtuous, and worldly men 
devout—to see the mists of error and the shadows of delusion, that 
have so long hung in dark clouds over the ways of religion, clearing 
up, and to behold happy multitudes thronging those ways of pleasant- 
ness and paths of peace. ‘There is nothing in this world to compare 
with an object so noble, and a hope so glorious.” pp. 140, 141. 
When the “ petty concerns and doings” of the evangelical world 
are swallowed up and eclipsed in the splendor of that “one sublime 
revolution, that great revival of religion,” to which our English 
traveller is looking, we trust that his merits will be fully apprecia- 
ted, and that he will receive his full and ample’reward of praise. 
Such is the ignorance and illiberality of the present days of dark- 
ness, that we fear that our author will be obliged to wait until a 





generation far more enlightened than this shall arise, before a con- 
summation so glorious will be fully realized. 

Our inability however, to do all which may seem desirable, 1s no 
excuse for not attempting to do what we can. We would there- 
fore suggest that efficient measures be immediately adopted to cure 
the Orthodox of that “‘ overweening self-compla ency” which, our 
author assures us, “is one of the worst traits of their religion,” and to 
prevent them from any longer “ holding themselves up to the people 
as the only ministers who preach Christ, and their meetings as the 
only services which have the spirit of Christ inthem.” As a reason 
for these proceedings we would also recommend that they be duly 
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informed that our author has condemned. the practice, and said 
respecting them, 

** How little of its:true and full developement, has the religion of 
our blessed Saviour yet received among his professed followers ! 
Men seem not to~be able to be earnest, without being extravagant, 
or rational, without. being dull.. ‘They seem, in fact, scarceiy to 
have conceived of it... Authors write on, and the people read on, as 
if they had no comprehension of the sublime and beautiful harmonies 
of Christian virtue,—as if they took it for granted, that to be at 
once solemn and cheerful, strict and liberal, simple and profound, 
free in thought, and yet bound in conscience; were things. totally 
incompatible ;” (p. 139.) 


and that, in view of these considerations, they be reminded how 
ridiculous such conduct as our traveller. has so decidedly repro- 
bated must. appear. We would\also suggest, that this traveller be 
detained in this country, long enough to deliver a course of lectures 
on that “ union of opposite qualities” which he has. so ably delin- 
eated; and that he be especi: lly requested to enlarge upon that 
** mingling, in the mind, of all that is lofty ve all that is humble.’ 
We would also recommend that the Orthodox, e specially such as 
are “persons who, so far from being judges of religious purity and 
decorum, seem not to have learnt the mor: lity of washing their 
faces,” be requested to cease from “ proriounc ing judgme nt on the 
purest and best men in the’ country,” and that those who are 
‘ignorant, of almost’ everything e lse,” should no longer be ¢ en- 
couraged to proneunce on the profoundest questions im the infinite 
subject of religion, and-on the most delicate and complicated 
questions in the forbidden subject of their neighbor’s heart!” And 
especially that all whgse “ natural good sense” has been “ blasted” 
by the “notions of conversion which prevail here,” be requested 
to give place to our author, and to yield to him the exclusive 
right of “ pronouncing on the profoundest questions in the infinite 
subject of religion, and on the most delicate and complicated 
questions in the forbidden subject of their neighbor’s heart!” and 
of “illustrating that “ higher morality” “touching ‘all the relations of 
men to ‘one another—the morality of kind thoughts, and forbearing 
words, and charitable judgments.” And that all his readers. be 
requested diligently to “read and ponder” tli following specimen : 


** At any rate, I am certain ¢hat revivals, here, do more than any- 
thing else to fasten the yoke of religious timidity and subservience 
on the mass of the people. There never was a people in the world, 
who had less true religious freedom, less true freedom of thought 
and feeling, than a congregation over whom this brooding incubus 
of a revival has settled itself heavily down ;” (p. 120.) 


and to remember how many colleges, ministers, churches, and 
evangelical denominations, in our land, must fall under the full 
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weight of these “ kind thoughts, and forbearing words, and chari- 
table judgments.” To think, also, of their application to past 
generations, and to the illustrious dead, especially to the pilgrim 
Fathers of New England. 

Moreover, we would suggest that it should be enacted, that no 
Orthodox man shall presume to say what others have, or have 
not, “ conceived of,” or that his own views and feelings are ‘ be- 
yond the aim and imagination of most good men,” because. these 
are “most delicaté and complicated questions in the forbidden 
subject of their neighbor’s heart !” - But that the English travel- 
ler be authorized and empowered to pronounce with authority on 
these and other similar points, and all matters and questions there- 
unto pertaining, not only concerning his “ neighbor’s heart,” but 
concerning the “ conceptions, aims and imaginations” of the hearts 
of all men, of all denominations, and in al] countries. 

And, finally, that all the advocates, aiders and abettors of 
Orthodox revivals of religion, be requested to desist entirely from 
their various absurd measures and proceedings, until such time 
shall have elapsed, as shall have enabled our English traveller fully 
to develope and explain his “conceptions, aims and imaginations,” 
concerning that “one sublime revolution, that great revival of 
religion,” to which he is looking. 

Meanwhile, we would exhort every Orthodox man, in order to 
acquire just views of the best manner of correcting ‘ overweening 
self-complacency,” inwardly to ponder and digest the following 
inspired cautions. ‘ Let another man praise thee, and not thine 
own mouth; a stranger, and not thine own lips.” Prov. xxvii. 2. 
“ For, not he that commendeth himself is approved, but whom the 
Lord commendeth.” 2 Cor. x. 18. “ Let no man deceive him- 
self. If any man among you seemeth to be*wise in this world, let 
him become a fool, that he may be wise. For the wisdom of this 
world is foolishness with God : for it is written, He taketh the wise 
‘in their own craftiness. And again, The Lord knoweth the thoughts 
of the wise, that they are vain.” 1 Cor. iii, 18—20. 

We have thus exhibited, at some length, another part of the 
character assumed by the author of these Letters. He presents 
himself to us as a man of no common attainments, in the theory, 
and especially in the practice, of morality and religion. 

Who now can doubt, that one so much distinguished, as a man 
educated at Oxford, a member of the Episcopal church, a philoso- 
pher, a gentleman, and a Christian, must have had some sufficient 
object, in writing such a series of Letters? This introduces the 
second general topic of inquiry. 

If. What is his object ? 


Hear his own statement. 


“You are curious to know something about the religion of this 
country ; a religion without an establishment ; a religion left to itselt 
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—without a priesthood I had almost said; for everybody preaches 
here who will ; nay, those who exhort and pray publicly among the 
laity, far outnumber those who are considered as regularly ordained. 
Well, in truth, if you have curiosity, prepare to have it satisfied ; for 
I shall violate the old rhetorical rule, and plainly tell you that I am 
going to be interesting. 

“The most remarkable thing, about the people of this country, is 
their religion ; at least, in New England; from whence, as my date 
tells you, I write. Sects and creeds, doctrines and disquisitions, 
preachers and people, setmons and societies, plans and projects, 
excitements and conversions, you may hear talked of wherever you 
go—in stage-coaches and steam- boats, shops and bar-rooms, nay, in 
ball-rooms and parties of pleasure, and in short, everywhere. But 
this religion is as remarkable in its character as it is in its colloquial 
exhibition ; and the most extraordinary thing in its character, un- 
doubtedly, is the system of revivals of religion, as they are called. 
For these. are brought into a system and plan, as muc h as the reli- 
gion itself—a sy stem: of operations, as much as its theology is into a 
system of speculations. 

“ But I see that I must task myself to give you some general no- 
tion of these things in the outset, for you have no ideaymot even a 
generic one, of what revivals of religion are.” pp. 1,2. 


Considering then, the assumed character of our English traveller, 
and his own statements, we are authorized to expect a candid, liberal, 
gentlemanly, philosophical, and Christian account of the religion 
of this country, and especially of revivals of religion. Buta man 
is justly supposed to intend to do, what he actually attempts to 
accomplish. ‘T'aking this as a criterion of judgment, can any one 
hesitate to say, that these Letters were,’ in reality, intended as a 
direct attack upon Orthodox revivals of religion, as irtatignal. and 
pernicious; and an attempt to vindicate Unitarian views of religion, 
as rational and productive of the most desirable reSults? In order 
that this may the more fully and clearly appear, we shall need to 
make a few preliminary remarks, as it regards the state of the 
two opposing parties on the great scale. We speak of two op- 
posing parties, because, in reality, all who hold the fundamental 
doctrines of the Christian religion are, notwithstanding minor dif- 
ferences, one party ; and all who deny the fundamental doctrines, 
and adopt some inodific ation of natural religion, or deism, are 
another party. All, then; who believe in the entire and universal 
depravity of the moral character of man, antecedently to a change 
of heart, and who agree in their views of the remedy provided 
by the wisdom and goodness of God, and of the mode in which 
itis to be applied, and of the effects resulting from it, compose 
one party; and all who hold opinions on these points diametrically 
opposed to these, are the other party. 

The remedy of human depravity lies in the atonement as the 
ground of pardon, and in those truths by which man is convinced 
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of sin, alarmed and brought to repent of sin, and trust in Christ. 
The mode in which the remedy is applied, is understood by a 
consideration of the character and attributes of the Holy Spirit, 
and ‘the mode in which He applies the truth to the mind, in order 
to produce ,a radical and permanent change in its moral character. 
The effects resulting from this agency of the Holy Spirit, are wit- 
nessed, both in solitary cases of moral renovation, and when He 
operates simultaneously on the minds of any considerable portion 
of the community. Occurrences of the latter kind are generally 
called revivals of religion. It is easily seen from these remarks, 
that when correct views are entertained, of human depravity, of 
the need of pardon, of the atonement, of the Saviour. who made 
it, of regeneration, and of the Holy Spirit who accomplishes it, 
of the rewards of the. righteous, and. of the punishment of the 
wicked, revivals of religion, when they occur, are a natural and 
philosophical result of the’ system. 

On the other hand, all who deny the entire and universal de- 
pravity of the human heart, the need of an atonement in any 
proper sense, the divinity of Christ, the need of regeneration, the 


> 
divinity ant agency of the Holy Spirit, and the eternal punish- 
ment of all who die. i impenitent, form another party. And no cases 
of sudden conversion of individuals, and no simultaneous conver- 
sions, such as exist in revivals of religion, or of considerable 
numbers in any community, can be expected to result from their 
system. They deny either the existence, or the universality of 


the disease, they discard the remedy, and reject the Agent by 
whom it is applied; and it were absurd to expect any cases, either 
solitary or simultaneous, of sudden changes of moral character. 

Hence the Evangelical system, as connected with the doctrine 
of the Trinity, produces revivals of religion, according to the regu- 
lar laws of the human mind, and of moral government. And the 
system styled Liberal, as connected with a denial of the doctrine 
of the Trinity, cannot produce revivals of religion ; for no moral 
power is applied, which can change the human mind from sin to 
holiness, from moral death to new and joyful life. 

The progress of evangelical religion, of course, depends upon 
the operations of the Holy Spirit, in giving power to the truths of 
the Evangelical system. On the other hand, the progress of the 
opposing system depends upon the cessation of these influences, 
and the relinquishment of men to follow the desires of g@ depraved 
and deceitful heart, always prone to embrace ruinous errors. 

A suspension of divine influences, caused by the sins of the peo- 
ple of God, about seventy years ago, produced in New England 
a cold and chilling indifference to vital religion. In the train of 
this followed the deadly system of Unitarianism, stealing in una- 
wares, and winding its serpentine way among a portion of the 
churches of Massachusetts, until the fire on the altar of God 
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seemed almost extinct. ‘Then the throne of iniquity framed mis- 
chief by a law; and even the existence of the churches has been 
denied, their rights trampled under foot, their property plundered, 
under the sacred names of reli gion, and law, and equal rights. 
When the e nemy had thus come in like a flood, and error seemed 
triumphant, then it pleased the Spirit of the Lord to lift up a stan- 


dard; and since then, the cause ol 7 has been daily rising. But 
espec ially of Jate has the energy of the Holy Spirit been exerted 
in a Most conspicuous manner. All the Evangelical churches of 


Boston have been visited with his influences, converts have been 
multiplied, new churches have been formed, and the things which 
remained and -were ready to die, have been revived and st repgth 
ened. ‘The same is true as it regards the vicinity of the city : and 
in addition to this, revivals are multiplying i . New Eng lan and 
in various other parts of the United States. But as true religion 
has prevailed, the friends of error have become more and more 
fearful of consequences, and indignant at the perception of their 
decreasing influence. Such is at present the state of the Unita- 
rian and Universalist party. And now, from what quarter is he Ip 
to come? Why truly, a spruce, polite, refined, candid, and emi- 
nently pious English traveller, happens to pass through the country 
just .at this interesting moment, and stops to become an impartial 
spectator of this novel scene; and, to gratify his dear absent friend 
in old England, wlto had, it seems, “ no idea, not even a generic 
one, of a revival of religion,” (p. 2.) he writes these cool and phi- 
losophical speculations, merely on general principles. And what 
is the result? Marvellous to narrate, it h: ppens to be just what a 
Unitarian minister, once profess dly Orthodox and a. professed 
friend of revivals, would have written, had he nex cath to attack 


revivals of religion as irrational and pernicious, to abuse the New 
Lebanon Convention, to gratify the excited passions of the Uni 

tarian party, and to sustain thei i Ppa. cause. Is this es yep 
If so, it is no Jess n yarvellous than an accident. which tool < place of 


old. “ And Aaron said, Let not the anger. of my Lord wax hot, 
thou knowest the, people, that they are set on mischief. For they 
said unto me, Make us gods s, which shall go befere us. And Is 
unto them, Whosoever hath any gold, let therm break it off. So 
they gave it me; then I cast it into the fire, and there came out 
this calf,”—accidentally no doubt ; yet , happened to be just what 
the people wished. . Our English traveller seems to have the same 
facility of producing, accidentally, just the very thing which the 
Unitarian party wish for, and before which they have shouted, 
with no little exultation and triumph. All which the traveller 
modestly seems to claim, they concede to him; nay more, they 
uc ‘tus ily overwhelm him with ‘thunders of admi torn and shouts 

f ap plause. Let us attend to the testimony of certain witnesses, 
of no little reputation and influence in their own party. 
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1. Rev. Mr. Ware of Boston. See Reply of a Unitarian 
Cleryman, &c. p. 18. 3d edition. 

“Was ever scene acted upon earth more contrary to the spirit 
of Christ, than that of the New Lebanon Convention? And is it 
possible to believe, that all the true Christianity is with a sect 
which suffers that outrage upon religion and morality to pass by 
without censure ?” 


He then subjoins, in a note— 


“The best commentary upon that Convention is to be found in 
the ‘ Letters on Revivals,’ recently published. It ought to be read 
and pondered.” 


Mr. Ware, of course, deems these Letters an able exposure of 
certain proceedings exhibiting in the highest degree an antichris- 
tian spirit, and a vindication of religion and morality from outrage, 
and a work which ought to .be read and pondered. He must, of 
course, deem it an illustration of a Christian spirit, entirely oppo- 
site to that which he so severely censures, and highly favorable 
to the cause of religion and virtue. ‘This surely ds no common 
praise. 


2.. The Unitarian Advocate; edited by Rey. Edmund Q. 
Sewall. No. 4. April, 1828. pp. 202, 203. 


“The Letters from our Englishman seem to us to come as near 
to a calm, dispassionate, intelligent, and serious judgment, as is 
to be expected. ‘Their object is rather to describe than explain. 
But there is often a very fine remark upon occurrences related, by 
which light is thrown on the general subjects aflected by them. In 
truth, we have here an account of revivals, to which one who seeks 
information as to what they are, and what are their results and ten- 
dencies, may be safely directed. 

“We feel confident, from comparing his statements with what we 
have ourselves known respecting these ‘awakenings,’ that this author 
has rightly characterized them. He gives us many very interesting 
facts which shew a close and an honest observation.. He is as careful 
to tell what is favorable, as what wears a different aspect. There is 
here no indiscriminate censure. ‘The observer has separated things 
accidental, from the more essential and universal phenomena. His 
thoughts are not thrown off in haste, but have the weight of mature 
reflections. He writes seriously, yet in a cheerful and easy style. 
Without a particle of bitterness, he teils of evil conduct, and blind 
errors; and while rigidly just, is temperate and conciliatory. Anove 
ALL, there is no rude sporting with that which is solemn in itself, 
however degraded by unfortunate alliances. There is a sincere 
reverence for conscience, even the deluded conscience of the bigot 
and enthusiast. And we are not made to forget that after all, an 
attempt to revive religion in decayed souls, is a work for the gootl 
and the wise to foster, wheréver they can consistently do it, by zeal- 
ous efforts and fervent prayers.” 























1828. on Revivals of Lteligion in America. 963 


Review, now, this accumulation of various, and diverse, and 
uncommon excellences; and we seem to find an entire absence 
of all evil, and the presence of (we had almost said) all possible 
good. Indeed, what more could be said of any human produc- 
tion? Certain we are, that such inspiration as Unitarians are wont 
to coricede to the inspired writers,-could not have made it better ; 
and, taking some current views of inspiration advocated by dis- 
tinguished Unitarians, not even so good. ‘For this author seems 
to be entirely unprejudiced, and free from errors, which is more 
than can be said of the inspired writers, if it is true, as Priestley 
asserts, that “the Scriptures were written without any particular 
mspiration, by men who wrote according to.the best of their 
knowledge, and who, from circumstances, could not be, mistaken, 
with respect to the greater facts of which they'were proper  wit- 
nesses ; but, like other men subject to prejudice, might be liable 
‘o adopt a hasty and ill grounded opinion, concerning things 
which did not fall within the compass of their own knowledge ;” 
and if, also, according.to the editors of the Improved Version, 
the Epistle to the Hebrews contains “ some far-fetched analogies, 
and inaccurate reasonings.”* Not so with the author of these 
Letters. “His thoughts are not thrown off wm haste, but have the 
weight of mature réflections. He has not a particle of bitterness. 
He is rigidly just. He separates things accidental, from the 
more essential and universal phenomena.” Behold how these 
men praise one another. 

3. The Christian Examiner; vol. v. No. 1. p. 88. 

‘** We may speak of this work more at length hereafter ; but we 
esteem it our duty, now that the charm of novelty is fresh about it, to 
do the little we can towards extending its circulation, by giving it 
our cordial recommendation. We are not altogether pleased with the 
machinery of fiction with which it is got up, nor the manner in 
which that machinery is managed. But, as’ a calm, dispassionate, 
impartial exposition of the evils of popular revivals, of the manner in 
which they are got up, their causes, and general character, we know 
of no work, since Chauncey’s ‘ Things of a Bad and. Dangerous Ten- 
dency,’ that can compare with it. Besides, it is beautifully, as well 
as faithfully written, and the reader may be assured of a high grati- 
fication for his taste, as well as an accession to his fund of knowledge 
of the human heart and of the way of improving his own, when he 
takes it up for perusal. In the present agitated state of the commu- 
nity on the subject of religion, it is a most seasonable gift to the 
public.” 


What more will be said, when they “ speak of this work more 
at length hereafter,” we cannot presume to say. There is no just 
ground to fear, however, that their stock of praise is exhausted ; 


See Spirit of the Pilgrims, No. 3. p. 151, 152, for more specimens of the same kind 
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for truly it would seem inexhaustible, having been so liberally dis- 
pensed, ever since it became a fashion with Unitarians to praise 
each other, with so little sensible diminution, that there is no serious 
ground*of appreliension as it regards an ultimate failure. Enough, 
however, has been said already for a moderate man ; and with this 
we must at present remain content. ‘The opinion at least of the 
Christian Examiner is obvious. 


4. The Christian Register ; April 12, 1828. p. 58. 

“Itis not often that a work of this descriptiom preves so interest- 
ing, as the one before us; for it rarely happens that a work appears 
written with such elegant simplicity and powerful diction. A more 
faithful delineation of what is.technically called ‘ revivals .of reli- 
gion,’ I have*never seen. A less candid work would undoubtedly 
have been less popular; and deservedly so. But here no rational 
man, who believes in the:Christian religion, can possibly take um- 
brage at the general sentiment of this excellent work. I know not 
the author,—but I must say there is a liberality and purity of senti- 
ment and feeling, which pervades the whole, calculated to elevate the 
mind of the reader toward just conceptions of divine truth, and 
infuse into his soul those devout and holy affections, which approxi- 
mate, in-a degree, toward the attributes and perfections of Deity.” 


Here; then, we pause. We have arrived at the highest point of 
the climax. Nothing more can be said. Nothing more need be 
said. We agree fully with the Rev. Mr. Ware, that such a work 
“ought tobe read and pondered.” We shall endeavor to do this 
duty according to the measure of our ability. But if it falls so 
little short of absolute inspiration, if it is calculated, by its senti- 
ments and spirit, to infuse into the soul those devout and holy 
affections, which approximate, in a degree, towards the attributes 
and perfections of Deity, who can do it full justice? But, 
seriously, we cannot admire the wisdom of those who. thus commit 
themselves as it regards their God. An examination of the spirit 
of this. work may, perhaps, place them in an unlucky predicament. 

At this point, let any candid man, let any gentleman, let any 
Christian, consider the result at which we have arrived, and the 
interests involved. Let him review what has been said of the 
importance of the general subject of revivals of religion, the 
connexion of a correct decision with the glory of God, and the 
eternal welfare of present and coming generations; let him weigh 
well the claims of this author, and the testimony of his coadjutors ; 
and he will admit that the following statements are true. 

Li The subject is one of the highest possible consequence. 

2. The book professes to be a statement of facts, on this subject. 

3. The author makes no small pretensions. 

4. The leaders of the Unitarian party-testify to the correctness 
of his statements. 
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5. They also approve, in the highest degree, the spirit manifest- 
ed by the author, as preeminently excellent. 

They also applaud his style as a writer, as uncommonly 
beautiful. 

7. No censure of any consequence is passed on anything which 
the book contains. The Christian Examiner is not, indeed, alto- 
gether pleased with the machinery of fiction with which it is got up, 
nor the manner in which that machinery is managed. But this is 
the only thing which looks like an admission even of the smallest 
defect, and it touches neither his fidelity as a narrator of facts, nor 
the spirit of the work. Nothing else of the kind is found; and 
the approbation is unqualified and abundant. 

Is not the Unitarian party then, fairly committed? Have they 
not embarked together in one ship? Have they not volunteered 
to fight under one leader? Let them then, once more, as the Rev. 
Mr. Ware directs. read and p ynder this book; and then read what 
they have said, as vouching for the correctness of its statements, 
ie the excellence of its spirit, and decide what course they mean 
to adopt. Certain it is that they have taken an open, and conspic- 
uous, and decided stand, against the prevailing revivals of religion. 
But it is no less certain, that if this work or this counsel is of 
God, they cannot overthrow it. Let them, at least for a moment, 
pause, and, we deem it not improper to say, look to God in prayer, 
lest haply they be found even ta fight against God. 

But whilst we have hope as it regards the more careful and con- 
siderate, we cannot but fear that the leaders, and the most zealous 
partisans connected with them, are dete rm d to maintain the 
ground they have taken, and from it wage desperate warfare. If 
so, we are glad that this work.is out, and thus publicly authentica- 
ted by the leaders of the party, so as to be an authorized expres- 
sion of Unitarian views on this on 

We are happy to have a book containing so many statements, 
and written in a spirit so distinctly characterized, and on a subject 
of such fundamental importance, put into our hands for at least one 
good reason. ‘The community ought to know what are Unitari- 
an views of honesty, and candor, and Miedoesh and liberality; and 
also what is meant by an impartial statement of facts. On these 
points no farther doubts can be entertained, so far as this book 
speaks, for we are assured by the highest Unitarian authority, that 
these Letters seem to them to come as near to a calm, eee 
ate, intelligent, and serious judgme nt, as is to be expected, and tha 
we have here an account of revivals to which one who seeks bio. 
mation as to what they are, and what are their results, and tenden- 
eles, may be safely directed. ‘They feel confident, from comparing 
his statements with what they have themselves known respecting 
these awakenings, that this author has rightly characterized them. 
He is as careful, they assert, to tell what 1s favorable, as what 
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wears a different aspect. There is here no indiscriminate censure. 
His thoughts are not thrown off in haste, but have the weight of 
mature reflections. He is rigidly just. He has given us a calm, 
dispassionate, impartial exposition of the evils of popular revivals. 
So much as to the narration of facts. 

As it regards the spirit of the work, we are told that there is a 
“ Liberality and purity of sentiment and feeling which pervades the 
whole, calculated to elevate the mind of the reader towards just 
conceptions of divine truth, and infuse into his soul those devout 
and holy affections, which approximate in a degree, towards the 
attributes and perfections of Deity.” 

Does any one, then, desire to know Unitarian views, in all the 
important particulars specified in their unqualified commendations 
of this author, whose Letters they are engaged in circulating far 
and wide? This book ought to be read and pondered. Nor shall 
we deem our efforts misplaced, if we attempt in our subsequent 
remarks, to answer the remaining inquiries relative to this work, 
proposed near the beginning of this article. Surely it is desirable 
to know what are the means used by such a writer, to attain the 
object which he has in view; what he has accomplished; and 
what is the general character and tendency of the work. 

We hope to be assisted by the Spirit of all truth and holiness, to 
make some additional remarks, which will enable our readers to 
form correct ideas on the subjects suggested by these interesting 
and important inquiries. 


(To be continued.) 
- 


SERMONS DELIVERED ON Various Occasions. By Lyman 


Beecher, D. D. Boston: T. R. Marvin. pp. 367, 8vo. 


We design that our department appropriated to Reviews, shall 
be of a various character. We shall sometimes take the title of a 
book, as a motto, or starting point, for our own meditations; in 
other instances, we mgy do little more than exhibit the views of the 
author whose work we introduce to our readers. An author, 
coming before the public for the first time, may need encourage- 
ment, or reproof, or both: his views, if a friend, may need modi- 
fication; if an opponent, may deserve attention. Though we have 
not one doubt that the great principles, which we have already, in 
the first article of our first number, presented as our creed, are 
the fundamental truths of God’s word, we are well aware that 
these truths may be viewed from different points, and with vari- 
ous degrees of light and shade. Much truth may be connected 
with some error, and dangerous error may be concealed, and ren- 
dered more dangerous, by its connexion with important truth. 
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Viewing the matter thus, we shall endeavor to hold even scales 
between friend and foe. 

Qur own first principles, and, of course, our partialities, are be- 
fore the public. We wish not to conceal them. Still we do wish, 
and so far as we know our motives, intend, to act on the motto, 
suum curque, render to every man, and every party we may add, 
his due. We shall in vain strive to be benevolent, while we are 
yet unjust. As we have already hinted, in our critical capacity, 
commendation must not be expected, because the work presented 
for our examination is from the pen of an instucter whom we have 
long revered. Every work should stand by its own merits, or fall 
by its worthlessness. For instance, in the forthcoming edition 
of President Edwards’ Works, though his character and the char- 
acter of his Works, are immoveably fixed, yet the hitherto unpub- 
lished pieces from his hand, which Mr. Dwight promises to pre- 
sent us, will be subjects for impartial criticism. The editor will 
not claim, nor expect, that these pieces shall not be subjected to 
as rigid an examination, as though they came from an unknown 
writer. ‘To be sure, the fact that they are from the pen of Presi- 
dent Edwards, is prima facie evidence that they deserve, and will 
secure, attention. With some, this fact will do more ; it will pre- 
dispose them to judge favorably. But with others, a different 
state of feeling in regard to his Works, (his personal character all 
must revere,) will create a prejudice avainst anything he can say. 
A proper mental attitude for fair examination is between these, 
neither approving nor condemning by anticipation, but reading 
with our own eyes, and judging with our own mind, whether the 
views he presents coincide with the declarations of Him who 
is “the way, the truth, and the life.” We are so far indepen- 
dent in our theology, that we will ourselves, and we desire others 
to do the same, examine for ourselves, individually and personally, 
every tenet presented for belief, and every duty prescribed for 
practice. 

It matters not who has taught, or who does teach, this doctrine, 
or its opposite. The great question with us is, what saith the 
Scripture? If the declarations of an author coincide with the 
declarations of Christ and of his apostles, though he be called 
Mummer, a Huguenot, a Methodist, a Puritan or a fanatic ; names, 
however opprobious, will not deter us from embracing the truth. 
If the opinions of a writer are in opposition to the oracles of God, 
though we concede to him all the applause due to him as a 
chymist, or an astronomer, or a philologist, we must still yield our 
assent to that opinion which comes to us with an authoritative 
“Thus saith the Lord” stamped upon it. 

Truth, and not its advocates; arguments, and not names ; are 
what we desire. We may call ourselves Orthodox or Unitarian, 
Evangelical or Liberal, and, after all, rest our belief on prejudice, 
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and defend it, because it is ours. As “ Rational’ or Unitarian 
Christianity, it is greatly to be feared, exists without renovation 
of heart, we are in great danger of le ri ¢ this fact blind our eyes 
to another—that ear sei of belief is by no means synonymous 
with that rectitude heart without which no man shall see the 
Lord.” Holiness, be not orthodoxy merely, is the prerequisite 
for heaven. Still, sound views, that cannot be condemned; exhi- 
bitions of truth, that cannot be gainsayed, supported by arguments 
that cannot be resisted ; are now, as they ever have been, the 
appointed moral instruments, by which the Spirit of truth awakens 
sleeping conscience, startles dormant fear, banishes delusive, be- 
wildering,’ destructive error, and renovates and sanctifies the soul. 

Entertaining such sentiments in regard to the importance and 
the clear exhibition of truth, we are happy to offer to our readers 
the work before us. The volume is handsomely printed, with a 


fair type, and on good paper. The Sermons contained in it are 
scarcely the subjects of legitimate criticism , havi ing been all printed 
previously, in pamphlet form, and the judgment of the public 
having been long since pronounced upon them. As we have no 
disposition to call in question the public decision, so ‘we have no 
disposition merely to echo it. It is not because these Sermons are 


the sermons of Dr. Beecher that we wish them read, al “ve cause 
they present the views entertained by the Orthodox in New En- 
gland on various and important points of doctrine and practice, in 
that light, connexion and proportion, which we deem Scriptural, 
and therefore true. 

The Sermons are nine in number. We will give their titles j the 
those of our readers, who have not seen the volume, may jud 
of its contents. ‘The Government of God desirable. The Reme: ly 
for Duelling. A Reformation of Morals Practicable and Indis- 
“pensable. The Building of Waste Places. The Bible a Code of 
Laws. The Design, Rights and Duties of Local Churches. The 
Faith once delivered to the Saints. Resources of the Adversary 
and Means of their Destruction. The . 7 mi ry of our Fathers. 
In a closely printed Appendix, containing fifty pages, is a Reply 
to the Review which appeared in the is tian Exa ag of the 
Sermon entitled ‘The Faith once delivered to the Saints.’ This 
Reply, we believe, remains as yet, not only unanswered, but uwn- 
noticed. If silence and assent were one, in all cases, we could 
understand this. To forget a hea aww ver, iS not to refute 
its argument. ‘Those who have fears as to the effect of religious 
controversy, would not lose their time if they should carefully read 
this Sermon, the Review, and the Reply. If there be such a thing 
as annihilating an opponent, such annihilation seems to have been 
the lot of this reviewer. A similar fate attended Mr. Yates, in 
Glasgow, some years since. Mr. Yates is a clear-headed, intelli- 
gent advocate of Unitarianism. When he first went to Glasgow, 
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he had a large audience, embracing many intelligent individuals. 
His sermons were well received. Unitarianism thus attracting 
especial attention, Dr. Wardlaw, « qually clear-headed and intelli- 
gent as his opponent, prepared his Discourses on the Prin ipal 
Points of the Socinian Controversy. Multitudes flocked to heer 
them. The discussion was afterwards carried on through the 
press. The result was, that the congregation of Mr. Yates, con- 


vinced of the error of his doctrine, withdrew; and his support 


e- 
thus failing, he was obliged to leave the place. He was subse- 
quently settled, we believe, at Birmingham. This was a discus- 


sion of argument, not of authority. Dr. Wardlaw, as a Dissenter 
and an Independent of the straitest sect, stood alone on Scrip- 
tural ground. The kirk of Scotland, and the Presbyterians gen- 
erally, whether of the Secession or the Relief, have no ecclesias- 
tical connexion with the Doctor. In this instance of theological 
discussion, no friend of truth can hesitate to admit, that great ood 
was accomplished ; Unitarianism having, as the result, been nearly 
extinct in Glasgow, till twe years since, when an effort was made 
to revive the congregation; with what success we have not 
heard. We mention this, in connexion with this Reply, to satisfy 
well-meaning, but timorous friends, that theological discussion, if 
properly conducted, though it be denominated controversy. is often 
of incalculable benefit. 

The opponents of evangelical religion wish nothing more, than 
that its advocates would promise, agreeably to the fational and 
liberal Geneva formula of subscription, not to preach upon the 
divenity of Christ, or the origmal and entire colru] tion of the 
human heart, or the gracious influences and purposes of the Father 
of our spirits; promise, in short, not to oppose any of their senti- 
ments ; and they most rationally expect, that ther present oppo- 
nents will soon be as rational as they, or at least make way for a 


e . uM , . 4° . . a 
reneration who will become so.* In this anticipation we agree 


with them. It is only by open, full, and fearless discussion, that 
the cause of truth has ever advanced, or ever will advance. Peter 
and Paul were not afraid nor ashamed to tell all they believed, 
and why they believed it. ‘They did not wait till men were ready 
to receive, and willing to obey the truth. Thi y anticipated “ tl e 
march of mind,” and revealed truths, beyond the unassisted reason 
of the Stagyrite to discover, beyond the conception of Plato to 
comprehend. While we tread in the footsteps of the apostles, we 
need not fear the result. Such are our views of religious discus- 
sion. Such is the practice of Dr. Beecher. The attempt to 
prove him an anticalvinist has recoiled, and we confidently ex- 
pect it will never be repeated. 


*In the canton of Geneva in Switzerland, where the majority of the Company 
Pastors is at present Unitarian, every member, and every candidate { , S 
compelled, by that liberal body, to subscribe to a solemn eng 
the above named doctrines 
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The Sermons collected in this volume, have been printed before 
at different times, beginning as far back as 1806, a period when 
some Of those, who imagine and avert, that he does not understand, 
or misrepresents C alvinism, were prol ably conning the mysteries of 
Webster’s spelling book. Four of these nine Sermons, were pub- 
ilshed before the Unitarian controversy was known in this country. 
The intelligent reader will be able to judge by these, how much 
confidence is to be placed in those random assertions, often made, 
that the modifications of modern Orthodoxy, are owing to rational 
Christianity. In this view, we might also recommend to those 
Unitarians who may peruse these pages, the theology of Dr. 
Dwight. This whole series of Discourses was probably written 
and delivered years before most of those, now occupying Unitarian 
pulpits, began to think. 'They will find in this system, in addition 
to its merits as a treatise on theology, the learning and taste of the 
scholar, the piety of the Christian, the good sense of the well bred 
gentleman, the enlarged views of a 
mind, and the eloquence of a highly finished orator. His views 
of ev venadic al religion, drawn out in detail, will be found to coin- 
cide, in all essential particulars, with the epitome presented in the 
Worcester Sermon of Dr. Beecher. 

We have one remark to make, which we trust our Unitarian 
readers will feel to be just. If they desire to know what Orthodoxy 
is, they should bear in mind that it is what the Orthodox believe, 
and not what others say they believe. In order to know what 
they really believe, their own writings must be consulted, or their 
prea ching must be attended. We profess not to speak for others, 
and whenever we examine the opinions of those who may differ 
from us, we wish to express those ee, as far as possible, in 
their own words. And we must claim the right, which we thus 
concede to others, of expressing our own cole in our own 
language. ‘This is but even-handed justice, and cannot be thought 
unreasonable. An opinion may be stated by an opponent, with so 
slight a diversity of expression or shade of coloring, as, after all, 
wholly to misrepresent it. ‘This, men of the legal profession, and 
others accustomed to examine their thoughts and expressions, know 
full well. Every advantage which is taken of an opponent in this 
way, is not honor: ibly and justly acquired. We are far from say- 
ing, that the Orthodox are not sometimes in fault here, as well as 
others. This fault is too general, and deserves to be held up to 
reprehension by all fair inquirers after truth. It is not always 
intentional. It is often unknown by the individual who commits 
it. But ignorance of law is no excuse for misconduct; so igno- 
rance of the sentiments of another, when definitely expressed, 
is no excuse for misstatement. Those who assert, should adie 

what they assert, especially when the means of knowledge are 
within their reach. ‘The Orthodox are persuaded, that hitherto 


truly rational and philosophical 
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their views have been distorted and discolored, by Unitarian rep- 
resentation. Entertaining this persuasion, we are resolved to speak 
for ourselves, through the Spirit of the Pilgrims. Through this 
organ, we can direct those, who are disposed to examine for them- 
selves, and not rest on the authority of any man, or the represen- 
tations of any party, to those authors and sources of information 
which the Orthodox generally approve. Of this character, we 
think, are the Sermons now before us. 

Without attempting to decide as to the relative value of these 
Sermons, we would particularly recommend to Unitarians, the 
first, fifth, sixth, and seventh, with the Appendix, and the eighth 
and ninth. We would not, indeed, have any one receive his reli- 
gious opinions on trust, from any human authority. We would say 
to the inquirer after truth, First of all, study your Bible ; study it on 
your knees, praying the Father of lights to instruct and guide you. 
‘Asce rtain, for yourself, what are the truths there revealed, what 
phenomena are e abide d, what facts are true. ‘Then youcan hear 
the religious lecturers, or philosophers, if you please so to call 
them, with profit. You may, for yourself, subj ject their respective 
theories to the test of fearless examination. Whether Orthodoxy or 
Unitarianism best accords with revealed truth, with recorded fact, 
with daily experience and general observation, it were idle for us to 
say, as our opinions are so well known. What we wish is, that 
others would not shrink from the examination, but pursue it fear- 
lessly, yet humbly. “The meek will he guide in judgment; the 
meek will he teach his w ay.” But this inquiry, so far as Orthodoxy 
is concerned, must be pursued under the direction of Orthodox 
guides. We claim the right of being heard in our own behalf. 

The points in dispute between the Unitarians and the Orthodox 
in this country are many, some of greater, and others of Jess 
importance. On one of thes * points, which may be co si lered 
fundamental, we have already distine tly expressed our opinions, in 
the fourth number of our Magazine. We refer to the province of 
reason in matters of religion. We are well aware, that we are 
said by those whose system is the antipodes of ours, to reject or 
cast contempt upon reason, that high prerogative of the heaven- 
born soul, by which it looks abroad over this fair and beauteous 
creation, and up through nature’s works to nature’s God, enthroned 
in moral rectitude and glory ineffable and eternal. We are not 
about to repeat what we have already said upon this subject. Sure 
we are, that none are more desirous than ourselves to understand 
the real capabilities of reason, unenlightened by revelation, er 
the proper attitude which reason should assume, when approaching 
that Word, declared from on high, by Him who is the source and 
upholder of reason, and to whom we are soon, and each for him- 
self, to render an account for its use, or its perversion. We notice 
this subject again, thus early, because it is of primary importance. 
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We have not, however, introduced it for extended discussion in 
this place, but merely that we may refer the reader to the exhibi- 
tion of it, in the Sermons betore us. See the fourth inference, of 
the fifth Sermon, p. 150, where Dr. B. has exhibited a con- 
densed, and yet perspicuous view of the merits of this highly im- 
portant question. 

The subject of creeds may be considered of secondary impor- 
tance. In Massachusetts, however, this is a matter of no slight 
interest; and, with the Evangelical party, of no slight importance. 
To rid themselves of all creeds, is, by not a few, ‘a consummation 
devoutly,” or undevoutly, ‘ wished. * To retain them, and bring 
them, wherever the -y depart from Scriptural truth, into conformity 
to the word of God, is an object solicitously desired by those, who 
in their great views of life and death, of God and his government, 
of Christ and his kingdom, of time and eternity, of heaven and 
hell, coincide with the Reformed churches, in the symbols of their 
faith. We have not yet expressed our views of the necessity, 
propriety, or utility of creeds. We shall take this occasion to 
exhibit them in an extract from our author, which will serve as 
a fair specimen of his style of writing, and illustrate his ability 
to analyze and simplify whatever is presented for consideration. 


“Notwithstanding the torrent of invective poured out against 
creeds ; after the most deliberate attention to the subject, I have not 
been able to perceive any rational ground of objection against them. 
There are, in every science, elementary principles, without the 
knowledge of which it can never be understood. The same is true 
in theology ; for the God who governs the natural world according 
to stated laws, administers the concerns of his moral government, 
by the operation of general principles. It is fashionable, I am 
aware, to decry system in theology : but why the Most High should 
be supposed to observe order in the government of the natural w orld, 
so as to lay the foundation for demonstration and system in philoso- 
phy ; and at the same time, be supposed to govern his moral king- 
dom by laws obscurely revealed, including no general principles, 
connected by no dependencies, and excluding the possibility of sys- 
tem in theology, is an enigma for those to explain who choose to 
decry creeds, and to speak contemptuously of system in theology. 

What is the precise ground of objection to creeds? Does the 
Bible contain no important, elementary principles? Are these in- 
capable of being understood? Can they by no means be exhibit- 
ed in a brief, connected form; or can their meaning be correctly 
expressed in no other language than the precise terms in which 
they are revealed ; or do the Scriptures prohibit a concise exhibition 
of revealed truth? How then can the Scriptures be translated, or 
what right have we to preach the Gospel, or to publish sermons, or 
commentaries? Or how can Christians communicate to each other 
verbally, their various opinions ¢ oncerning the{meaning of revela- 
tion? It is not the object of creeds to supplant the Bible, but to ascer- 
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tain, for purposes of concentrated effort in the propagation of truth, 
how pastors and churches understand the Bible. 

“In the nature of the case, I have been able to perceive no ade- 
quate cause for the virulent invective employed against creeds; but 
when I have compared the creeds of the Reformation with the Bible, 
and have perceived their general coincidence with the unperverted 
dictates of revelation, and their efficacy in uniting the churches and 
preserving the truth, I have not been surprised at the torrent of 
declamation which has been poured forth against them; though I 
have not ceased to, feel astonishment at the misrepresentations of 
them, which men, of veracity in other respects, have felt themselves 
at liberty to make. An-invading ehemy is always prejudiced 
against fortified positions, and standing armies; and would much 
prefer an open country, and an undisciplined militia: -And if the 
goodnatured people invaded, would consent to adopt the same pre- 
judices, and to act ‘upon the defensive, without concert or fortifica- 
tions, they would much oblige the enemy; who, both before and 
after their subjugation, would doubtless eulogize them, as pre-emi- 
nent in liberality and the social virtues. 

‘“Creeds and associated churches create a rugged warfare to the 
innovator, and reward him. with slow gains, and stinted victories of 
doubtful continuance. Who ever knew a professor of religion of lax 
morals, who was not opposed to evangelical discipline; or one buffeted 
for his faults, without reformation, who-did not cry persecution ; or 
an attempt made to unite churches for the defence of the Gospel, 
which did not arouse the energies, and eall. forth the declamation of 
those who avow their opposition to the doctrines of the Reformation. 
Nota movement can be made on this subject, but instantly the pope 
is at the door; the dungeons of the inquisition are under our feet, 
and the chains, the rack, and the stake, and the fire are prepared. 
It is strange indeed, that the friends of truth should fear those as- 
sociations of churches, which the enemies of truth regard, above all 
things, with aversion and dread. Strange that the prevalence of the 
same. creed, and the same principles of association, by means of 
which the power of the pope was broken, and half his dominions wrest- 
ed from him; should be regarded with terror, as the sure means 
of establishing in this land his iron-hearted despotism. I can- 
not read such declamation, without deep and-continual sorrow of 
heart, that the friends of truth should be deceived and alarmed by it : 
while the enemy, laughing at our credulity, moves on wm firm phalanx, 
to divide and conquer. ‘Oh that my head were waters, and mine 
eyes a fountain of tears, that I might: weep day and-night for the 
slain of the daughter gf my people.’ ” pp. 206—209" 

We only add thatgifirough this whole volume, there is the same 
luminous perception “and exposition of truth as is here apparent. 
Not only doctrinal truths are advanced, but difficulties of a theologi- 
cal and practical nature, difficulties too of every day occurrence, 
are fully met and obviated. No young clergyman, om,theological 
student, should be without these Sermons. It was “Locke, we 
believe, who recommended the study of Chillingworth to those 
who desired to reason. ‘Those, who wish to clarify their percep- 
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tions, and give them strong utterance, who wish to think, and to 
make others think, would do well to become familiar with these 
Sermons. 





NOTICES OF RECENT PUBLICATIONS. 


1. A Review of Rev, Mr. Whitman’s Discourse, preached before 
the Second Religious Society in Waltham. Boston: 'T. R. Marvin, 
1828. pp. 48. 

We agree with others, who have expressed an opinion on the sub- 
ject, in thinking that the Discourse of Mr. Whitman deserved the 
notice which is ‘taken of it in this Review. The grossness of his 
language, the bitterness of his spirit, the fallacy of his reasonings, 
and above all, his manner of quoting and treating the Holy Scrip- 
tures, ought to be exposed. ‘Those who acknowledge Christ as a 
divine person, and ascribe to him divine honors, are expressly de- 
nounced as ‘‘ denying the Lord Jesus,” and con: equently as exposed 
to be denied by him before his Father which is in heaven. And the 
only excuse which Mr. W. can frame for his antichristian neighbors 
is, that possibly they do it zgnorantly. 

But, of this excuse, Trinitarians cannot in conscience avail them- 
selves.| For, of whatever else they may be ignorant, they ascribe 
divine honors to the Saviour with their eyes open. They do it, 
after diligent attention to the subject, and with the full consent of 
their unde standings. Hence, in the judgment of Mr. Whitman, 
and from the commendation bestowed on his Sermon, we have a 
right to add, in the judgment of Unitarians generally, Trinitarians 
are chargeable with “‘ denying the Lord Jesus.” “ Here then we 
hold ;” and holding here, we make the following requests, which no 
Unitarian, who regards so much as the appearance of consistency, 
can deny us. We request that it may not longer be said, whenever 
a purpose can be answered by saying it, that there is little or no 
difference between the two great classes which at present divide the 
religious community. Will Unitarians say that there is little or no 
difference between themselves and those who deny the Lord Jesus? 
Werrequest them heneeforth to desist from their professions of respect 
and veneration for the religious character of the Puritans and Pil- 
grims. Will they pretend to venerate ther religious gharacter of 
those, who were guilty of denying the Lord Jesus? We tequest 
them, farther, t6 cease from their complaints about the iniquity and 
cruelty of what they are pleased to call “the exclusive system.” 
What fellowship do they wish to have with those who deny the Lord 
Jesus? Does Mr. W., or do his admirers, #@a@lly wish to exchange 
pulpits with one, who persists m denying the rd that bought him? 
It rather becomes them to pity us, as antichristian idolators, and to 
pray and labor for our conversion, than to be complaining because 
they cannot have ministerial and Christian fellowship with us. 

dn his attempts to shew, that those Ls “worship Jesus as God, 
paige. all apostolic instruction,” Mr. W. literally dismembers passa- 
ges of Scripture, leaving out the one ab, which ascribes worship 
to the Son, just as the part he quotes ascribes it to the Father. 
“Grace be with you from God the Father’’—here he stops in the 
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middle of the verse, the remainder of which is, “and from the Lord 
Jesus Christ, the Son of the Father.” 2 John 3. An instance of 
proof such as this, has had no parallel, we presume, since the days 
of the red man, who could prove from the Bible, that his neighbors 
ought to furnish him with the means of intoxication, as often as he 
desired it ;—“ If sinners entice thee, consent thou.” 

The Review before us follows Mr. W. with a strong and steady 
hand, and ferrets him out of all his lurking places. It is made 
clearly to appear, that his argument to disprove the divinity of Christ 
—that which he turns over and over, and brings forward and urges 
again and again; is, throughout, a sheer sophism. ‘Christ is a man; 
therefore he cannot be God. He is the Son, the anointed, the sent 
of God; therefore he cannot be a divine person.’’ Yet Mr. W. knows 
that Trinitarians believe in the humanity of Christ, as sincerely as 
himself, and that this doctrine is as essential to their system, as it is 
to his own. 

This Review is written in an excellent spirit, is full of truth, and 
will well repay the most attentive perusal. The following is from 
the concluding paragraphs. 

* What I have written, I have not written in the spirit of contro- 
versy. Notwithstanding the provocations contained in the Sermon, 
[ have endeavored to avoid all disrespectful language and reproachful 
epithets. And though he has accused the great majority of the 
Christian church, in this and other lands, of denying Christ, and 
though it appears to me that the difference between the two systems 
is heaven-wide ; yet, I will not pronounce the judgments of God. 
To his own Master he stands or,falls. He is my fellow mortal, and 
we are to meet each other at another day, at the bar of Him whose 
character is. in question. It will then be decided, whether I am 
guilty of too highly exalting Him, or he, of robbing Him of his glory. 

**’To all, into whose hands this pamphlet may fall, the writer would 
say,—you are called, by every consideration ‘pf duty and personal 
interest, to examine impartially, and prayerfully, the Holy Scrip- 
tures. All your interests as immortal beings are involved in the 
question relative to the character, and worship, of the Saviour. 
The present excitement will soon be over, the passions of the day 
will soon subside, and our final destiny will soon be fixed by refer- 
ence to the sacred volume which is now, plain to him that under- 
standeth, and right to them that find knowledge. With deep and 
solemn impressions, remember the inspired passage, ‘‘ Unto them 
which be disobedient, the stone which the builders disallowed, the 
same is made the head of the corner, and a stone of stumbling, and 
a rock of offence, even to them which stumble at the word, being 
disobedient.” 

“‘Comsider the question in debate, as too solemn and momentous 
in its bearings upon your own soul, to be hastily decided by private 
attachments or antipathies, by party spirit or prejudice; and with a 
mind open to receive whatever eternal wisdom shall communicate, 
repair to the infallible word of God, and Beware, lest any man spoil 
you through philosophy and vain deceit, after the tradition of men, 
after the rudiments of the world, and not after Christ. For in him 
dwelleth all the fulness of the Godhead bodily.” pp. 45, 46 
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2. More than One Hundred Seriptural and Incontrovertible Argu- 
ments for believing in the Supreme Divinity of our Lord and Sa- 
viour Jesus Christ. Boston: Crocker & Brewster, 1828. pp. 28. 

The writer of this Tract begins with noticing some of the more 
common objections to the divinity of Christ; such as, “‘I cannot 
comprehend God, as existing in three persons, Father, Son, and 
Holy Spirit ;’—“ to represent God as existing in three persons, is 
to represent him asa being wholly unlike any other being ;’—the 
Scriptures represent Christ as a man; and “ it is impossible that he 
should be both God and man.” Having disposed of these objections 
in few words, he proceeds to adduce no less than a hundred and twelve 
“Scriptural and incontrovertible arguments for believing in the su- 
preme divinity of our Lord and Saviour Jesus Christ,”—embracing, 
in great variety and extent, the testimony of the inspired writers 
on this most interesting subject. ‘To this, he adds the testimony of 
some of the earlier Christian Fathers, as Ignatius, Polycarp, Justin 
Martyr, Theophilus.,of Antioch, *lreneus, &c.; and sums- up the 
whole in the following words : 

** We have now seen that all those texts which speak of Christ as 
in a subordinate condition have not the least weight in disproving 
his essential Deity, being all easily and naturally explained by the 
fact, that though he thought it not robbery to be oqe al with God, he 
took on him the form of a servant, and became obedient unto de ath 
for the redemption of sinful men. We have seen of Jesus, that his 
name is Gop; Jenovan; Jenovan or Hosts; the Lorp Gop; the 
Lorp or Gtory; the Lorp or. ati. He is THE TRUE Gop; the 
micHty Gop; Lorp or Lorps; and Gop over all; the rrrest and 
the Last; the self existent I aw.—We have seen that all the attri- 
butes and incommunicable perfections of Jenovau belong to Christ. 
He is ETERNAL; IMMUTABLE; OMNIPRESENT ; OMNISCIENT ; OMN#P- 
OpeENT. We have seen that the works which can be done by none 
but Jenovan himself, are done by Christ: He created all worlds, 
and upholdeth all things by the werd of his power; governs the 
whole universe, and is the light of heaven. By his omnipotent voice 
he will raise the dead at the last day, and decide the eternal destinies 
of all flesh. Although the company before his awful tribunal will be 
as innumerable as the sand upon the sea shore; yet will he perfectly 
recollect all their actions, words, and thoughts, from the birth of 
creation to the end of time: impossible for any creature, but easy 
for Christ. He is also to his church what none but God can be: he 
is the source of all grace and eternal salvation to his people; and 
we are to act towards Christ exactly in the same manner as we are 
to act towards God ‘thé Father,—to be baptized in,his name; to 
believe in him; to pray unto him ;’ and to serve and worship him, 
even as we serve and worship the Father; and not thus*o honor 
the Son, is the.same, and equally sinful, as not to honor the Father.— 
These are some of the things which irresistibly prove the GopuEap 
of the Saviour. What stronger proof can the power of language 
convey? What stronger proofs than these have we of the existence 
and perfections of the Father?” pp. 27, 28. 

We find it difficult to speak of this little werk in terms of suffi- 
cient commendation. The design of it is happy, and it is happily 
executed. The arguments, though not all original, are well ar- 
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ranged, and they are, what they claim to be, “ Scriptural and incon- 
trovertible.” ‘They constitute a.body of evidence in favor of the 
supreme divinity of Christ which never can’be refuted or removed 
The Unitariah may as well think of tearing the sun from the heavens, 
as_of removing front the Bible the evidence on this subject. For if 
one passage is stricken out, there®are others; and if these are muti- 
lated or explained away, there are many more.. And when passages 
seem for the moment to be explained away, they are not. They 
stand in the ‘faithful record just as they did before; and the next 
time the unbeliever opens his Bible, they stare him in the face, and 
flash back abused truth upon his smothered conscience. Those who 
have waged war with the plain declarations of S@ripture, have en- 
gaged in .a hard and hopeless controversy., Better relinquish the 
Bible altogether, or be willing to abide by its decisions, 

But to return to the Tract; we earnestly hope, and we believe, 
that it will have an extensive circulation. Why may not the Ameri- 
can Tract Societies adopt it, and scatter it far and wide. We wish 
copies of it to be multiplied by thousands and tens of thousands, till 
it has reached every village’ and hamlet, and Borne: its testimony in 
every dwelling throughout our « ountry, ; 
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(Concluded from p. 220.) 


But, added J, without letting her perceive my extreme satisfaction at her 
recital, is this all yowknow of the Protestant worship ? have you er seén 
them commune ? : 

I have seen them commune, also, returned my wife ; it was the day 
for that is the only time’ I Was ever at their church. It was the day of Pent 


cost, a great holiday for them.-as for us 

Tell me, pray, how did they commune 

This is the manner, said she. [ have mentioned a table before th 
well, this table serves them for an alta It was covered with avery wl ( 
There was in the middle, a plate of bread and two cups of wine. When th 
minister had done preaching, he took a book, and read from it very fine things 


) 


n 
the communion, the sufferings and death of Christ. He then spoke of th 
duties of communicants ; and every body rising, he made a prayer He then 
descended from the pulpit, and placed himself, standing, near the table. He took 
a small piece of bread, which he ate, after pronouncing aloud some words which 
1 have forgotten. When he had -eaten the bread, he took the two cups in |} 
hands, and again .,pronouncing some words which I did not hear, he drank a 
little of the wine. 

And, after the minister, did the others commune in the same manner 

Yes, exactly in the same manner! The minister had no sooner finished, than 
the principal persons approached the table,'two and two, and received « 
small piece of bread which they ate, and drank a little wine from the ip 
which he presented them. The rest of the assembly, the women after the 


men, did the same; and when all had communed, the minister again mounted 
the pulpit, and made a new exhortation; and haviny made the last 
he dismissed the people, recommending the care of the poor 

The Lord’s Supper! said I to myself; the Lord's Supper! The conformity 
which I perceived between the Protestants and the Christiang of the primitive 
church gave me unusual joy. desired, with new ardor, to know the ground 
of their doctrine, not doubting that I should then myself become a Protestant 


prayer, 
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With respect to this, my dear children, I arrived at an entire ce rtainty before 
a longtime. The 10th of last February, two writihgs entire ‘ly new’ to me, fell 
into my hands. One, written by a. Catholic priest, attacked the Re ‘formation. 
The other. in defence of the Protestant reli n, Was in answer to the first, 
written by a minister. These were the first lines of re lirious controve rey I had 
ever read in my life. I devoured these two little works. That of the priest, 
written on the occasion of a respectable family havmg just embraced Profes- 
tantism, offered nothing solid, or to which I could not answer in the words of 
Jesus Christ and his apostles. This had therefore no effect upon me. 

But the second, entitled a Letter to Melanie, at length presented to me what 
I had so ardently desired and sought, an exposition of the belief of the Protes- 
tants, at least on some essential points. It informed me that the Gospel was 
their only rule of faith, worship, and conduct ; that they admitted all which the 
Holy Scriptures tea¢h, but rejected all they did not teach, and especially what 
they prohibit, as thi@jimvocation of saints, the worship of images, relics, and of 
the holy Virgin. Tt informed me, that they adored God alone, through Jesus 
Christ his Son; that they expected salvation from his mercy, revealed in his 
sacrifice on the cross; that they recognize no other mediator, advocate or 
intercessor with God, than Him who is given for that, purpose, and who alo: 
is able to say to sinners, “‘ Come to me, and I will give you rest. It informed 
me, that they believed no more than I, in purgatory, papacy, or the real pres- 
ence, &c. It informed me, in short, that the Protestants wish to receive, and 
profess, no other than pgmitive Christian 





{t would be impossible to describe to you my joy at finding my own senti- 
ments expressed by a minister of evangelical religion. I perceived by this, and 
by what your mother told me, that the Protestants, so unjustly accused and so 
falsely described by ignorance or wickedyess, were true Cin istians according to 
the word of God, to whom the promises of the Ge are addressed. | I then 
received them as my true brothers in Christ, and I | sire but to be adinitted 
to their communion. 

I foresaw, my dear children, that in*making an open profession of my religious 
principles, and declaring publicly for, Protestantism, | ould inflame against 
myself many violent passions, and.expose myself to ten thousand inconvenien- 
ces. But truth was dearer to me than life itself, and conscience spoke louder 
than the fear of the world. I resolved, without hesitation, to confess my 
Saviour before men, whatever might be the consequences; and wrote imme- 





diately to the pastor of Nerac, author of the letter I had been reading, to 
request the assistance of his learning and charitabl vunsels. Having corres- 
ponded eleven months with this respectable mmister of the Lord ; having been 


to visit him, that I might the better open my heart to him, and profit by his 
teachings ; having several times been present at the different acts and ceremo- 
nies of the reformed church; having, with the greatest care, tompared its 
doctrines with tlie only rule of all truth, the word of God ; and being more and 
more convinced that they.were perfectly conformed to it ;—I thought I ought 
no longer to delay. I requested, and obtained permission ‘to be received 
member of ihe Protestant communion 

The _ 23d of the present month, I returned to Nerac ; and there, on Christ- 
mas day, in the presence of the assembled church, [ ratified and confirmed my 
baptismal vow, receiving the sacred symbels of the body and blood of my 
Saviour, in the sacrament of the Lord’s Supper, and promised to remain 
faithful unto death. I trust that he will deign to aid me to keep my promise, 
and display his strength in my weakness 

Thus, my dear children, | haye become a member of the Christian reformed 
church. I have exhibited to you the true ins, and the only motives, which 
have led me into his sanctuary:,concerning which I appeal to the Fazthful 
Witness, in whose presence these fmes have been written 

It has been said, and some still wish to have it believed, that I have sold my 
conscience, and that the wealth of the Prot nts has seducedme! God knows 
that this is a calumny, and all who are acquainted with me are not ignorant 
of it. It is not to justify myself that J here speak of it ; but to declare a truth 
worthy of being fully believed. Golda l are no more employed to recruit 
the ranks of the evangelical! church, than ice, fraud, false miracles and com 
pulsion. Allother means than instruction, reasoning and persuasion, are rejected 
This church was formed, it has subsist d notwithstanding the blows heaped 
upon it, and it will subsist forever, notwithstanding all the rage of hell, by the 
simple preaching of the Gospel, which alone Tules and nourishes it 
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May the Lord deign, while I pray for the salvation of all men, and particu- 
larly for the conversion and prosperity of all my enemies, to give you grace, 
my children, to be added to the church, that you may be saved. Happy, if, 
being your father according to nature, | may become your father in the faith ! 
Happy, if at last, in the great day when we shal! appear before God to hear 
the decree of our final destiny, 1 may present myself with you without fear, 
and say, Here am I, Lord, and the children whom thou hast given me. 


P. Bayssiere. 
At Montaigut, December 31, 1826. 


REMARKS ON THE PRECEDING LETTER. 


Every intelligent and serious reader of the letter which forms an interesting 
part of the present and three previous numbers of our work, must be struck 
with the similarity of religious experience, among truly converted persons, in 


exceedingly different circumstances. This similarity does not respect the or- 


der of exercises, or emotions, nor the intenseness or constancy of feelin but 
it relates to the general characteristics of the new moral stale, inte which real 
converts are brought. On looking minutely at the spiritual condition of indi- 


viduals, who have derived their religious hopes from the Scriptures, read with 


seriousness and self-application, or from the plain preaching of the Gospel, it 


will be found, that genuine Christianity is everywhere the saine. Whether 


the new convert be learned or ignorant, polished or rude, rich or poor ; whet 
he*derived his religious impressions from Calvin or Luther, Owen or Baxter, 
Edwards or W hitefielll, Chalmers or Malan ; or whether, without any human 
teacher, he took up the Bible, in his vernacular tongue, and studied it with an 
anxious desire to understand the plan of redemption, to be delivered from sin, 
and to obtain the favor of God,—when he comes to express his views and 
feelings plainly, without embarrassment from early associations, his account of 
his spiritual experience, his hopes and fears, his dangers and enemies, his joys 
and consolations, will agree, in all substantial points, with the experience of the 
faithful in every age. If this subject were candidly considered by those, who 
deny the existence of experimental religion, or of regeneration, they would 
find facts, which would be utterly at variance with every other system but the 
orthodox system. They would find the peasant at the foot of the Alps, the 
artisan ina populous city, the farmer, the merchant, the lawyer ien’ of 


every class and condition, from the stupendous intellect of Bacon, to the. cl 





who had felt that he is a sinner, and that God is gracious, agreeing in a certain 
something, which they unite in calling experimental religion, or the religion of 
the heart. That this state of things arises from a reality, and not from a false 
theory, superstitiously communicated from teacher to pupil, from the pastor 
to his flock, or from one convert to another, is manifest from the fact, that, 





in numberless instances, this perfect agreement exists without any such com- 
munications It is manifestgalso, from another fact, of a most interesting char 
acter, which is commendedo the special attention of Unitarians, and which is 
no other than this: that those who enjoy experimental religion, though their 
knowledge, mental cultivation, and manner of life, are diversified in a thous- 


and forms, can understand each other, on spiritual subjects, immediately. They 
can all speak the language of Zion. Yet thousands of men, who have great dis 
cernment on other subjects, and who have heard orthodox preaching all their 
lives, cannot understand this lancuage at all. Now and then, one of this de 
scription beeomes a converted man ; and he can instantly feel the force of mo- 
tives, which had never before had influence with him; and can perfectly un 


derstand at once, what had previously been unintelligible 
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A second remark which we make upon the letter of Bayssiere, is. that 


in 
writing it for the ben fit of his children, and publishing it for the benefit of the 


world, he acted ‘in the most natura} manner, and in the manner to which gen- 

uine benevolence would be most likely to prompt him. .There aré some. who 

think it very strange, that a man, who professes to have been brought from 

darkness to light, should think it worth while to’'communicate his change, or 
: 


the reasons of it. But nothing cam be more natural, or more proper., Bvery 
such man feels a great solicitude for the welfare of others ;—for the extension 





of divine truth ;—for the awakening of careless’ sinners ;—for the dispelling 
of eyery delusion ;—for the confirmation and consolation .of the pious ;—for 
the final triumph of Christ over every enemy.» Feeling thus, he is constrained 
to take any likely measufes for the promotion of these great objects ; and 
nothing, which he can'do,séems more suitable, than to give his own deliberate 
and decided testimony. ° 

In the third place, it is an obvious remark, that a conversion to the true 
Gospel from any superstitious:church, or any form of nominal Christianity, 
gives great offence to the adherents of error. So it was,in the days of otr 


Saviour; so it was in Germany, at the period of the Reformation ;—and in 
England, at several distinct periods in the sixteenth, seventeenth, and eigh- 
teenth centuries.. So it is in Germany, Switzerland,and our own country, at 
the present moment. A most striking example may now bé@seen in Syria 
also, under the preaching of the truth by the American missionaries. It is 
owing to this offence of the cross, that so many calumies are often put in 
motion respecting any new convert, whose example, it 1% feared, may prove 
contagious; or whose testimony is calculated to produce a powerful effect 
But it is very. easy to perceive the reason of all this. The friends of truth 
perceive it». ‘The calumniators perceive it. The Scriptures lead us to expect 
it; and fully explain. its cause. Let every man, who is disposed to circulate 
injurious reports concerning those who may have relinquished his own way 
of thinking for. what they deem a stricter or a purer faith, examine well into 
the nature of ‘the disposition which he cherishes. It may be, that he Will make 
soiné important disceveries, in.regard to the character of his motives, and the 
nature of the cause which he is opposing. 

The views here taken of this subject do much towards explaining the reason 
of the opprobrium, which has always been cast upon the church of God by the 
world at large. The formidable array of the enemies of truth has, in all ages, 
included not only the openly wicked and abandoned, but a large proportion of 
the cultivated. intellect, the philosophy, the science, the literature, the wit, 
the eloquence, to be found in the world. Many individuals, wh® have enter 
tained a most thorough antipathy against the idea of spiritual conversion, and 
haye cherished the most contemptuous feelings towards the professors of 
godliness, have. been possessed of great intelligence and have discharged many 
offices’ of life, in public. and private, with great Wbanity and integrity. To 


persons of this class, the preaching of the Gospel has appeared to be foolish- 


ness. | When speaking of €xperimental religion they have invariably mis- 
represented it; and that has arisen from two causes. 1. They knew nothing 


about it, and could understand flothing about it.. 2. They were under the influ- 
ence of @ certain instinctive lfatred of religion without being conscious of it 
Hence it comes to pass, that some of the. worst libels upon the church of God 
have been written by men of gentleman y manners and habits, of fair reputa- 
tion in the eye of the world, of keen and cultivated minds, of liberal education 
and endowments, professed preachers of the Gospel, decorated with the title of 
doctors in divinity 








